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Guest Editorial 


GURDWARA AN INSTITUTE OF GURMAT LEARNING 
Gurpal Singh Khaira 


The institution of Gurdwara evolved from its predecessor Dharamsaal, first 
established by Guru Nanak Dev Ji at Kartarpur where he settled with a 
small group of his followers to imbue them with gurmat. Unlike the places 
of worship of other religions which came into being as the need arose, the 
Sikh Gurdwara had the sanction of the founding prophets. Gurbani greatly 
stresses the desirability for a Sikh to participate in a true congregation (Sat 
Sangat). It says that the filth of mind cannot be cleansed like washing a 
dirty vessel. Through the door of Guru one gets the understanding of the 
path to obtain the purity of mind and learn the standards given to us by 
Lord Almighty to differentiate good from evil. We obtain the profit of 
Naam through the door of Guru. 


Gurdwara therefore is a place of learning how to walk the spiritual 
path. It certainly is not a place like a temple, mosque or a church 
where one goes to perform certain rites and rituals under the direction 
of a priest. In the house of Nanak such ritualistic practices earn no 
merit and have no place in the life of a Sikh. Sikhi is a selfless service 
with humility, which the gurbani declared as essence of all virtues. 
Standing on our own two feet, earn our own living, being generous to 
the ones in need, and contemplating on God’s Naam is the virtuous life 
the Sikhs are enjoined to live. Slandering others is the profession of 
self-centered fools. Gurdwara is charged with the responsibility to 
teach Gurmat values and continuously reinforce them. Administrative 
rituals based on Gurmat principles and not based on tradition are 
necessary for the orderly conduct of daily Gurdwara services. It creates 
pious atmosphere and binds devotees together in learning Sikh way of life 
based on Gurbani of Shri Guru Granth Sahib. 


It is the human experience of all religions that priestly classes by nature 
acquire vested interest and mold the divine message to ensure their 
perpetual control. Traditions and self serving rituals are instituted and 
maintained with the argument that it is our age old tradition. Even though 
Sikh religion is the youngest of all the major world religions it has also 
become victim of priestly parasite in such a short time. It is pity that the 
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Sikh Gurus labored for over two hundred years to free us 
from the clutches of the Brahman and Mullahs and we 
invented Jathedars and granthis to put us under their pressing 
thumbs. The Sikh religion has acquired all those rituals and 
traditions which Shri Guru Granth Sahib specifically 
condemns. These anti Gurmat rituals have acquired deep 
emotional roots and are impossible to discard. Dress codes 
and diets are considered articles of faith. Controversies and 
fights are started to wrest control of Gurdwaras by adherents 
of these articles of faith so that they could propagate and 
impose them on others. 


Some who can be described as self styled Sikh intellectuals 
are busy holding seminars, mostly to criticize others or to 
rehash traditional interpretations in the name of Sikh studies. 
Retired old men are normally seminar speakers giving long 
winded speeches to entertain themselves and amuse others 
and calling it a Panth seva. Punjabi University and Guru 
Nanak Dev University are busy bestowing honorary D. Lit. 
Degrees to these critics and condemners of others in the 
name of contribution to literature. One cannot help 
remembering and comparing the honorary D. Lit. Degree 
awarded to Professor Sahib Singh by Punjabi University for 
his monumental pioneering work in explaining gurbani 
grammar. He received this award late in life after his work 
had received universal acclaimation from the Sikh world. 
The revelation enshrined in the Guru Granth Sahib is not 
philosophy of Nanak. Even though Guru Nanak and 
successor Gurus disavowed any claim to the authorship of 
Gurmat Philosophical system they preached, some well 
meaning but pseudo Sikh scholars persist on giving credit 
to Guru Nanak Dev ji by calling it Nanakian philosophy. 
They do not realize that religions are not based on 
theories and experiences of a person as they could be 
proved wrong in future. The Muslims considered it a great 
insult when western scholars started referring to Islam as 
Mohammedan philosophy. 


The Gurdwara has ceased to play any role in the spiritual 
growth of the Sikhs. Normal Sunday services in Gurdwaras 
across the world consist of recitation of keertan by a 
professional ragi jatha and ardaas followed by reading of a 
shabad from Shi Guru Granth Sahib by ill educated granthi 
who is not equipped to explain the meaning of this shabad 
called Hukam. The conclusion of religious service with the 
distribution of parsaad is followed by a multi course meal, 
especially in the Sikh diaspora gurdwaras to feed the already 
fed. This sumptuous meal we call langer is accompanied by 
the delicious gossip in informal groups formed especially for 
the purpose. 


Keertan is so commercialized by the roaming hoards of 
professional singers that it is now totally devoid of any 
reverence for gurbani. For the Gurdwaras it is a matter 
of economics to invite these commercial singers especially 


the ones who have made quite a name for themselves 
singing non-Gurbani poems in currently popular tunes 
from Indian film songs. To maximize their dollar raking, 
these singers hop from one Gurdwara to another and 
people follow them to enjoy inexpensive entertainment. 
Many years ago a Christian friend accompanied me to 
Vermont Gurdwara in Los Angeles. After a hearty langer he 
enquired, “How do you teach religious and ethical values 
especially to children if the religious service consists of 
only singings hymns”? The question has haunted me ever 
since. We are now wondering why our younger generation 
is not following Sikh religion. Recently a Sikh college 
student asked, after reading the translation of Benti Chaupai 
from the Rehras, if Gurbani says we have no enemy and no 
one is stranger to us, we get along with all, then why is the 
guru praying for God to kill all his enemies one by one? 
How are we to explain daily recitation of such contradicting 
spurious Banis to our enquiring children? The answer is 
not going to come from our leaders we call Jathedars. 
Reciting Nitname and achieving feel good state of mind 
through self-hypnosis has no merit if we don’t deliberate 
on the meaning and live by it. Contrary to Guru’s 
instructions “Gin_patt_under_baher_gudder tay bhalay 
sansaar”, we are quick to call apostate those who have 
not taken Amrit and have shorn their hair but not those 
who have taken Amrit but take bribes, sell drugs and 
live a life of daily lies. The horrible part of this whole 
drama is that these very Amritdhari drug smugglers are 
in control of great many gurdwaras. 


What is the solution? Liberating the Gurdwaras from the 
clutches of these politicians and blatant thugs will not solve 
the problem. We did that before by freeing the Gurdwaras 
from the mahants and look what we got. We the Sikhs are 
always concerned about getting rid of the problem and 
not solving it. Others then impose solutions that become 
even bigger problems. The Gurdwara act of 1925 is the 


classic example. 


If the Sikh community is to survive as envisioned by its 
Gurus it will have to foresee that without developing 
ways and means to impart unadulterated message of 
Gurbani at the grass root level it will cease to exist in the 
modern world. The Sikh Center Roseville, California, 
has now changed the Gurdwara Sunday service to 
include explanation and interpretation of at least one 
shabad from the Guru Granth Sahib. The ardaas is now 
made to the Akal Purkh rather than to the goddess 
Bhagauti. After the langer is served Sangat again 
assembles in the presence of Shri Guru Granth Sahib for 
another hour or more for Gurbani shabad Vichaar. 
Original Nanak shahi calendar as approved by SGPC but 
illegally cancelled by the then newly appointed Akal Takhat 
Jathedars Ranjit Singh and Giani Puran Singh has been 
implemented and followed since November 1999. 
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All concerned Sikhs around the globe need to work together 
with the Singh Sabha International to persuade our 
Gurdwaras to implement reforms to make it a true institution 
where Sikhs can learn and ensure their children gain 
knowledge of gurmat and Sikh way of life. Gardwaras must 
include teaching of the meaning of gurbani in understandable 
language in addition to recitation of keertan. They should 
consider Shri Guru Granth Sahib as the only source of 
gurmat. All other other books and sources are merely support 
material only if they conform to the teachings of Gurbani. 
Sehaj path is preferable when done by the devotees 
themselves. Akhand paths by professional granthis earn no 
merit and should be discouraged, as we discourage at 
Gurdwara Sahib Roseville. Akhand paths should only be 
performed when members of the sangat do the reading. 











Help Singh Sabha International to establish Gurmat 
College to train English speaking granthis who are truly 
indoctrinated in gurmat fundamentals. 


28 KK RK 


LIBERATE THE GURDWARAS FROM THE 
CLUTCHES OF POLITICIANS! 
Joginder Singh 

A Gurdwara is not simply a ‘temple’ where a devotee has to 
perform various rites and rituals, bow to every command of 
the priest and make some offerings for the peace of his 
ancestors and for the well-being and prosperity of his family 
— either in the form of sacrifice or money or material for a 
‘yagya’. On the other hand, Gurdwara has come into being as 
an institution where a poor devotee can get free food, free 
Karah Prasad (sweet pudding), perform free, ‘Anand karaj’ 
(Sikh marriage ceremony) and hold free funeral obsequies. 
Besides, he can obtain assistance from the Guru’s ‘golak’ 
(cash box for offerings) to which the devotees of the area or 
locality contribute or make offerings. The practice of offering 
one ‘taka’ (1/32 of a rupee) in the Guru’s ‘golak’ (cash box) 
had been started initially, so that the money thus collected 
might be utilized for the good of the local ‘sangat’ 
(congregation). No ritual has been approved or sanctioned in 
Sikhism. Therefore, the question of doling out any money or 
material for worship or for the performance of any rites and 
rituals does not arise. One who dos not have even a ‘taka’ 
(two pice) to contribute to the Guru’s ‘golak’ need not make 
any contribution even after partaking of free food and ‘Karah 
Prasad’ made of desi ghee. 


The Gurus, during their own times, got several ‘baolis’ (wells 
with stairs going down to the level of water) dug and founded 
several towns with the offerings in the Guru’s golak. In this 
way, they taught the people how to improve the standard of 
living of those residing in the vicinity of the Gurdwara. After 
utilizing the Guru’s ‘golak’ in this manner, it becomes very 
easy to preach and propagate religion. But, while they were 
engaged in protracted warfare with the Mughals, Sikhs had, 


perforce, to take refuge in the jungles, and had to entrust the 
management of their Gurdwaras albeit temporarily, to the 
Nirmalas, Udasis and Mahants. It was during this period 
that the Nirmalas, Udasis and Mahants transformed 
Gurdwaras into temples. Even idols were placed in some 
of the historical Gurdwaras. The Guru’s ‘golak’, instead of 
being put to the service of the poor and needy, came to be 
used for the comforts and luxuries of the priestly class. By 
introducing the practice of performing Akhand Paths 
and offering special prayers on behalf of the devotees, 
the clergy started looting the people once again. 


The Gurdwara Reform Movement, no doubt ended the 
control of Nirmalas, Udasis and Mahants over Gurdwaras 
but it did not take adequate precautions to ensure that in 
future the management of the Gurdwaras should remain in 
the hands of the Sikhs, fully committed to Gurmat, who 
would use the Guru’s ‘golak’ for the poor and the needy 
Sikhs and regard it as a poor man’s fund instituted by the 
Guru. Unfortunately however, management of the 
Gurdwaras went into the hands of politicians. Initially, the 
politicians too, after having emerged from the Gurdwara 
Reform Movement itself, were able to show some good 
results but as soon as politicians that regarded the capture of 
offices for profit and power as the sole aim of their being, 
started dominating the Sikh scene, they caused even greater 
chaos and disorder than the ‘Mahants’ and started spending 
the Guru’s ‘golak’ for their personal glory. 


Gradually all ostentatious practices, as were designed to 
pick the poor devotee’s pocket, were introduced in the 
Gurdwaras and Gurdwara ‘golak’ ceased to be utilized for 
preaching religion and for helping the poor and the needy. 
As a result, decline of Sikhism started. Living ‘Gurus’ and 
‘Sant Babas’ started attracting the devotees by setting up 
thousands of ‘deras’ (seminaries) and the situation took 
alarming proportions when, during the previous Akali rule, 
Akali leaders, in order to strengthen their hold on the seats 
of power, started calling themselves ‘secular’ and their party 
as the Punjabi party. 


They stopped talking about the Sikhs and by agreeing to 
give to the RSS fifty crore out of the hundred crore rupees 
sanctioned by the Central Govt. for the Khalsa Tercentenary 
celebrations, permitted it to carry on its anti-Sikh 
propaganda in Punjab in any manner it liked. When during 
‘Akali Raj’ Mr. Badal, donning an ‘Amritdhari’ cloak, 
started establishing new records in carrying out anti-Gurmat 
activities, such as paying obeisance to idols and getting 
‘havans’ performed, such a wave of despondency spread 
among Punjab’s Sikh youth that 80% of them became 
apostate. Even then ‘Amritdhari’ Akali leaders remained 
unconcerned and indifferent and they did not think it 
necessary even to call a meeting to discuss the new 
development. On the other hand, Jathedar Gurcharan Singh 
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Tohra during his 25year long stint as SGPC President left no 
stone unturned to introduce politics into Gurdwaras, to prop 
up Sant-Babas and to banish Sikhism from the Gurdwaras. 


Today, these very two leaders are busy fighting another 
‘Mahabharata’ and are trying to gain control over the 
Gurdwara ‘golak’. While Jathedar Tohra is being assisted by 
the Punjab govt. and its Police, Mr. Badal is being very 
actively helped by the BJP Govt. at the Centre and the 
Chautala Govt of Haryana. Both sides are themselves 
responsible for inviting Government’s intervention. If 
newspaper reports are to be believed, Mr. Badal has gone a 
step further in seeking help from the Rashtriya Sikh Sangat 
(RSS) also. To conquer which country or territory is this 
‘Mahabharata’ being fought? Politicians have turned this 
fight for the ‘golak’ into the ‘Fourth battle of Panipat’. It is 
Sikhism, Sikh traditions and the Gurdwaras that are 
becoming the butt of jokes. As long as politicians continue 
maintaining their foothold in Gurdwara management, 
conditions will remain the same, with a minor difference here 
and there. No plan can be effective in ridding the Gurdwaras 
of the dirty politicians before the next gurdwara elections are 
held. 

In the meantime, it is a matter of some satisfaction that a 
colleague of Mr. Badal, S. Mal Singh Ghuman and 20 other 
SGPC members have decided that as a first step towards 
depoliticisation of SGPC, this time the President’s name shall 
not be allowed to emerge from out of Mr. Badal’s ‘sealed 
envelope’, and rather a seasoned candidate will be elected as 
President, who will not act under the dictates of the party but 
will work honestly and sincerely for the proper growth and 
development of Sikhism. This is a good beginning and if 
even this can be achieved for the time being at least, every 
Sikh should welcome it. Those who are going to lose their 
stranglehold over Gurdwaras and the ‘golaks’ are very much 
upset. If the SGPC members imbued with Gurmat are able to 
achieve just this much at this point of time, Panth can forgive 
their earlier sins of omission and commission. Can the 
majority of the SGPC members be relied upon that instead of 
thinking of their political leaders’ interests, they will give 


priority to the good of Sikhism at this point of time? 
Coutesy, The Spokesman Weekly, November,2002 Editorial. 
[Elections have come and gone. Nothing has changed. ED] 


28 2K OK 2 


A MATTER OF PRINCIPLE 
Devinderjit Singh 
St. Catherine’s College, Oxford, UK 


A few weeks ago, I happened to visit the Singh Sabha 
Gurdwara in Southall; it had been a number of years since I 
was there last. On entering the main hall, to pay homage to 
the Guru Granth Sahib, 1 was faced with a sight which at first 
bewildered me and then appalled me: to the right of the alter 
was a strange glass enclosure in which five Akhand Paths 
seemed to going on side-by-side; one person was reading 


aloud while the others were silent, but they weren't turning 
over the pages at the same time. Although I had heard of 
such ridiculous practices at the abodes of numerous so- 
called saints, I certainly didn't expect to find them going on 
at what is arguably the most influential Gurdwara in Britain. 
After all, the Singh Sabha's job, perhaps more than anybody 
else's, is to uphold the procedures laid down, and 
unanimously agreed, in the Sikh Rehat Maryada in the mid- 
1930s: 


"In the Sangat, there should only be one thing going 
on at any one time — Kirtan, or Katha, or Path." 
Even more important than the mere application of the rule, 
of course, is the understanding of the principle that lies 
behind it. In this case, it's simply a matter of respect for the 
Guru and the Guru's Word. The idea can be seen historically 
by the way in which Guru Arjan always took a lower seat in 
the presence of the Adi Granth. As such, it is inconceivable 
that Guru Arjan would have given a sermon when either the 
Adi Granth was being read or Kirtan was being performed; 
or, conversely, that the Granthi would have continued to do 
Path, or the musicians carried on singing, when Guru Arjan 

spoke. 


So why are simultaneous Akhand Paths, sometimes with 
the additional silent readings of Japji, and other weird 
practices, becoming commonplace when both the 
convention and the principles of Sikhism are clearly at 
odds with them? Well, there seem to be a number of 
different answers that explain this observation. Firstly there 
is the perennial problem of the self-styled saints, whom the 
masses like to follow mindlessly, with each introducing his 
own perversities. Next we are told that several families 
often wish to hold an Akhand Path on the same weekend, 
and that they must all be accommodated; and, finally, that 
this provides a mechanism for increasing the revenue of a 
Gurdwara. The last reason is mind-boggling: the function 
of a Gurdwara is not to make money, but to provide a 
place where the artificial barriers which we have 
constructed amongst ourselves as human beings, and 
between us and the Almighty, can be broken down; seen in 
this light, it is heart-breaking to see how far we have drifted 
away from the real goal. As for the overwhelming demand 
for Akhand Paths, why not just have one at any given time 
and let the interested parties share the outlay and the 
service? After all, this would be a step forwards in terms of 
following the instructions of the Rehat Maryada: 

"Any person who asks for, or arranges, an Akhand Path 
should, as far as possible, ensure that the reading is done 
by himself, his family or friends. If, for any reason, such a 
person is unable to get such help in the reading, he should 
at least listen to as much of the reading as possible. It is 
wrong for people to arrange for an Akhand Path without 
being prepared to either read or listen to it." 
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Rather than accepting this sound advice, and thereby showing 
the Guru's Word the reverence which it deserves, we treat the 
reading and singing of Gurbani as if it were akin to making 
sacrificial offerings to the gods. We hail the umpteen 
hundred Akhand Paths organised by various people to 
celebrate the 300th anniversary of Visakhi 1699, and so on, 
as praiseworthy efforts, without once stopping to think who 
will be there to listen to them. Insult is frequently added to 
injury by further adopting customs that are frowned upon by 
Sikhism: 


"It is considered superstitious to carry out Arti with 
incense and ghee-lamps, to have a continual ritual flame 
burning, ... It is also objectionable to press the walls of 
sacred places, to bow before monumental platforms, to 
consecrate water by placing it under the Holy Guru 
Granth Sahib, or to introduce images in worship." 

"No other book should be read while Path is going on." 


We're always seeking the easy option, like the Buddhist 
prayer wheels that flutter unattended in the breeze. Instead of 
facing up to the serious commitment required by a person 
wishing to partake of Amrit, we prefer to delude ourselves 
that using water placed in the proximity of the Guru Granth 
Sahib is almost as good. 


How did we get into this mess, and is anyone to blame for 
allowing it to happen? Well, historical, cultural and 
individual influences not withstanding, the major share of the 
responsibility has to be placed at the door of the authorities 
in Amritsar. They have failed in their duty to spread the 
message of the Rehat Maryada, or even live up to it 
themselves on occasion and invariably remain silent when 
confronted by malpractices initiated by those who claim the 
mantle of sainthood. We are frequently told to consult with 
the SGPC, and the like, when uncertain about the correct 
procedure, or the Sikh viewpoint, on any matter; otherwise 
we are assured of disarray, with everyone doing their own 
thing. As highlighted in Inderjit Singh's eloquent Editorial in 
the Sikh Messenger of Summer/Autumn 1998, the experience 
of most of us is that our enquires go unanswered and 
unacknowledged. I certainly remember being disappointed in 
this way a couple of times whilst an undergraduate at 
College. Although my first reaction was one of 
disillusionment, the damage inflicted in these young and 
impressionable years went far deeper: I no longer have any 
respect for most people in the Sikh hierarchy, and care 
even less for their guidance and opinions. Perhaps this is just 
the arrogance of a Cambridge man coming out in me, but I 
don't believe that the proclamations that are periodically 
hoisted by the supposed good and great in Amritsar are 
generally worth the paper on which they are written. 


As a specific example of the above, consider the recent 
Hukamnama issued by the Jathedhar of the Akal Takhat, 


Ranjit Singh, stating that Langar should be eaten while 
sitting on the ground and not on tables and chairs. Apart 
from the fact that there is no justification for this in terms of 
the Rehat Maryada, which simply states that: 

"No invidious distinction is to be made between man and 
man, between a Sikh and a non-Sikh, between a caste- 
man and a so-called outcaste, when making seating 
arrangements or serving food in the Guru's Kitchen." 
The _absurd_order_merely indicates a_lack_of clear 
understanding that distinguishes _a_tradition from _a 
principle. The former _evolves_within_the_ bounds of local 
history, geography _and_sociology, while the _latter_is 
independent of time and space. If tradition is the sole reason 
for banning tables and chairs in the Langar hall, because it 
certainly can't be the principle of equality, then its flawed 
nature is easily seen by taking the argument to its logical 
extreme: 

What about spoons, polystyrene plates, and so on, not to 
mention horses and carts versus the motor car. Such a 
reductio ad absurdum leads the wise to realise that 
"tradition is a good slave but a bad master". All of this is not 
to say that some of the practices found in Langar halls aren't 
in need of reform, especially since they increasingly 
resemble restaurants rather than the Guru's Kitchen in terms 
of the food served and general atmosphere, but this is best 
accomplished by the preachers and the Akal Takhat giving 
gentle reminders about the ideals of the institution; what is 
not required is the issuance of edicts from on high, 
particularly when they are ill-considered and pertain to 
irrelevant matters. Incidentally, at this juncture it's worth 
remembering an historical incident between the Emperor 
Akbar and Guru Amar Das: the former was so impressed by 
the set up of Langar that he wanted to patronise it with state 
funds; Guru ji declined the offer, since its acceptance would 
have been at odds with the spirit and notion of a shared 
kitchen, suggesting instead that the Emperor help the people 
by reducing their tax burden. Contrast this noble behaviour 
to uphold the principles of Langar with that of numerous 
Gurdwara management committees who are prepared to do 
almost anything for monetary gain. Let's also not forget that 
the Langar belongs to the Guru, or the Sangat as a whole, 
and never to any individual, and try to avoid any Freudian 
slips that might imply the contrary. 

















There are those who would tell us that questioning the 
authority of the Akal Takhat is tantamount to heresy: after 
all, they say, it represents the Vatican and the Supreme 
Court of the Sikhs. Others, like myself, are more 
circumspect and prefer to follow the example of William of 
Occam, the 13th century Franciscan monk who challenged 
the Popes' self-proclaimed right to infallibility; luckily, we 
have a powerful ally in Guru Nanak: 

Everyone is susceptible to making mistakes, 

only the Guru and God are infallible. (Guru 

Granth Sahib, Siri Raga, Mahala 1, p. 61) 
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Anyone who knows anything about the history of the Papacy, 
which has been overtly corrupt through the centuries and still 
has a lot to answer for today, would shudder at the thought of 
trying to equate the position of the Akal Takhat with that of 
the Vatican. The Papacy is not a good model to emulate, and 
Guru Gobind Singh did not want us to do so; he tried to 
protect us from going down this dangerous road by 
establishing the concept of the Panj Pyaras. The collective 
decisions of five worthy Sikhs can be taken as representing 
the Guru's views, but no single individual has the authority to 
instruct the Sikhs at large. While this is all well known, it can 
benefit for a closer scrutiny. The emphasis here is on the 
word "worthy", a virtue which is notoriously difficult to 
confirm and few can honestly claim. Despite _ this 
impediment, or may be because of it, the requirement to have 
five Sikhs should be regarded as the laying down of a bare 
minimum rather than being the only permissible number. By 
this I mean that a decision reached after a discussion amongst 
as many Sikhs as possible must be far more preferable, and 
widely acceptable, than one that is imposed by just a select 
five; the latter can, of course, act as a figure-head for issuing 
the final communique. Indeed, this is in accordance with the 
Rehat Maryada which (paraphrasing) states that: 
"All decisions affecting the whole community are 
made at Panthic meetings, which are gatherings of all 
Amrit-Dhari Sikhs acting together with the sense of 
Guru in them, or their accredited representatives; the 
decisions are called Gurmattas, and are conveyed to 
the Sangat in the form of Hukam-namas, or orders, 
issued from the Akal Takhat." 
In fact, this is precisely the sort of process that gave rise to 
the Rehat Maryada: firstly, a subcommittee of 25 eminent 
Sikhs was set up in the early 1930s to draft recommendations 
for establishing a common code of practise for Sikh 
ceremonies and to provide a guide to the Sikh way of life; 
then, 50 further individuals, and 21 organisations, gave their 
views on the proposals before they were finally agreed 
unanimously in 1936. While we are now paying the price for 
largely ignoring the Rehat Maryada, with widespread 
fragmentation in the Sikh community, and the introduction of 
many practices which are contrary to Sikhism even in the 
Gurdwaras, it has generally stood the test of time well, being 
as appropriate today as it was over 60 years ago. Without a 
broad consultative procedure, we will just be deluged with 
badly thought out and trivial Hukam-namas from Amritsar, 
such as the one pertaining to tables and chairs in the Langar 
hall, which will do nothing but erode the authority of the 
Akal Takhat as it turns one Sikh against another. As for the 
Supreme Court label, this is mostly a wishful analogy: 
although the Akal Takhat can arbitrate in local disputes at 
Gurdwaras, where are the equivalents of the lower courts or 
the Court of Appeal? 


I'd like to add a footnote to the discussion here, in that a 
potential difficulty becomes apparent if we always take the 


equivalence of the Panj Pyaras to the Guru too literally. 
Suppose there are ten Amrit-Dhari Sikhs who are divided 
into two sets of Panj Pyaras; if both groups concur on an 
issue, as we would hope, then there is no problem. If they 
don't, then we are faced with a dilemma: can the Guru hold 
contradictory views, or should we have a hierarchy of Panj 
Pyaras that ranks their relative importance? I submit that 
neither of these alternatives is acceptable, and yet this is far 
from being a purely hypothetical concern: at the Sikh 
initiation Amrit ceremonies, some Panj Pyaras instruct the 
candidates to observe the discipline of vegetarianism while 
others do not. Such inconsistencies are not satisfactory. The 
solution is obvious, of course, in that we should all adhere 
to what was agreed in the Rehat Maryada; this simply states 
that we must abstain from eating Halal or Kosher meat. In 
other words, individuals can be vegetarian based on their 
own conscience, constitution or general preference, but 
there is no requirement for this from the point of view of 
Sikh ethics. Even the formal specification of Halal or 
Kosher, which is usually referred to as "Kutha", does not 
imply that we have any fundamental disagreement with the 
Moslems or Jews who dispatch their animals in this way; 
the principle is merely one of avoiding the unnecessary 
suffering which accompanies any slow or ritual method of 
slaughter. 


For a long time, I was troubled by the instruction given to 
Amnrit-Dhari Sikhs that they should have nothing to do with 
Masands, Dhirmalias and Ram Rias. The thought of 
punishing a whole family for the sins and crimes of a father, 
and even that for generations, did not sit well with my 
understanding of Sikhism. I just couldn't bring myself 
around to believing that the Guru would condone the 
penalising of anyone for the misdeeds of another. 
Eventually it dawned on me that my misgivings were 
warranted, and that it all made a lot more sense if Masands, 
Dhirmalias and Ram Rias were interpreted as referring to 
people who indulged in certain types of behaviour rather 
than to the descendants of a given lineage. That is to say, we 
should avoid individuals who twist or misrepresent Gurbani 
through deliberate omission or spurious addition; those who 
wish to usurp the Guru's position, often without regard to 
injury; and people who personally gain from holding a 
charitable or religious office, by abusing their status or by 
naked corruption. The last case is especially serious, being 
the only instance in which the Guru sanctioned capital 
punishment: while everything else can be forgiven, not even 
God can offer absolution from this sin. It seems strange, 
therefore, that people fight so hard to be elected on to the 
management committees of our Gurdwaras (often by un- 
Sikh means) when the potential penalty for an inadvertent 
slip is so severe. But alas, today the highest echelons in 
Amritsar are themselves not immune from Masand-like 
goings on. While Guru Gobind Singh lavished heart-felt 
praise on Masand Bhai Pheru for his honest and dedicated 
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work, calling him "Sachi Dhardi", he dealt in a most 
uncompromising way with most of his fellow missionaries. 
The moral of this story is that it doesn't matter whether you 
are president of the SGPC, Jathedhar of the Akal Takhat, a 
well-known preacher, or any other Gurdwara or charitable 
official; if your actions and deeds are like those of the 
Masands who fell from grace, then the consequences will be 


grim. 


Before concluding our discussion, there is one final issue that 
I would like to address. It stems from a letter sent by Inderjit 
Singh to Ranjit Singh, at the Akal Takhat, asking about the 
suitability of the Anand Karaj ceremony for marriages 
between couples of mixed beliefs, and was published in the 
Sikh Messenger of Summer/Autumn 1996; it was also 
referred to in the Editorial of Summer/Autumn 1998. My 
reaction on reading the relevant contents of the 
aforementioned articles was one of surprise and sadness, 
since | could see no real reason for making this such a topic 
of concern. While there are some who hold the ultra-puritan 
view that the sanctity of an Anand Karaj is only preserved if 
the couple have already taken Amrit, few subscribe or adhere 
to it. What we usually find in practice is the opposite 
extreme: one or both of the partners doesn't even adopt the 
discipline of Kesh, doesn't refrain from the partaking of 
alcohol, or generally have any great interest in Sikhism per 
se; what's more, the marriage party as a whole seems to view 
the religious aspects of the ceremony as an inconvenience to 
be rushed through as quickly as possible, so that they can 
indulge in their own rituals, which are invariably contrary to 
Sikh belief, and head off for a good booze-up. In the light of 
these numerous shortcomings, which show deplorable 
disregard for the Guru, it is odd indeed that we should single 
out the case of mixed marriages for special treatment; I 
would go further and say that such cases are more worthy of 
an Anand Karaj than most, because at least the non-Sikh 
partner is prepared to respect the sentiments of the other in 
participating in the ceremony. But, alas, despite our continual 
preaching of the central Sikh principle that there are no 
grounds for discriminating between people on the basis of 
colour, caste, creed, or whatever, we somehow forget this 
when it comes to the question of marriage; it manages to 
bring out the worst in us, suggesting that we harbour deep 
prejudices that rear their ugly heads in these matters. 


Perhaps I'm just overly sensitive to this issue because of the 
shameful behaviour shown to a good friend of mine who 
married a non-Sikh English girl, where half of his family 
disowned him; this was in spite of the fact that he was both 
devout and scholarly, and his wife no less noble or 
praiseworthy. Unfortunately, this sort of reprehensible 
attitude is all too common and casts a grave shadow on the 
universal outlook which the Gurus strove to instil in us. 
Given that Guru Arjan Dev intentionally built Harmandir 
Sahib with doors facing in all the four directions, to welcome 


everybody, it is impossible to believe that he would have 
wanted anyone seeking the Guru's blessings to be turned 
away; that, after all, is the main purpose of Anand Karaj, 
with the Guru offering general spiritual advice which can be 
accepted without exception. So let us not be xenophobic in 
any matter, but always display a breadth of warmth towards 
the whole of humanity of which the Guru can be proud. 


All religions are based on a set of principles. In the case of 
Sikhism, the most basic one is found at the beginning of the 
Guru Granth Sahib: "Ek Onkar or the unwavering belief in 
One God. If we think very deeply, then the whole of 
Sikhism, be it the devoted remembrance of the Almighty, 
the equality of humankind, the value of honest living, the 
sanctity of human rights, and so on, is seen to follow from 
this central idea as a natural and logical consequence. 
Conversely, if we don't ponder the fundamentals at all, then 
we gently slide into a state where cultural traditions and 
meaningless rituals become paramount, even when they are 
at odds with our Faith (but done in its name), and we 
gradually drift further and further from our original tenets. 
This is precisely the problem that Guru Nanak diagnosed 
during his extensive travels: 
Everyone is busy in imitating and surpassing others, the 


fools give no thought to what they're actually doing. 

(Guru Granth Sahib, Siri Raga, Mahala 3, p. 28 ) 
The antidote which he prescribed was for people to look 
into their hearts, and to search their souls, to find again 
those gems of universal truth that had long been lost. The 
repercussions of forgetting the basic principles were also 
echoed in Guru Gobind Singh's salutary warning: 

As long as the Khalsa remains distinct, 
I will give my all to it; 
If it goes the way of the Brahmins, 
I will never have any trust in it. 


But how are we to ensure that we live up to distinction and 
purity, and avoid degeneration to the odious traits 
commonly adopted by the Brahmins? The answer must be 
to continually question what we are doing and why we are 
doing it. Replies based purely on tradition, history, or the 
instructions of individuals (no matter how holy), are not 
adequate; we have to justify our actions and views in terms 
of the underlying Sikh principles. Even Guru Nanak himself 
didn't expect anybody to accept his ideas at face value; he 
always gave reasoned arguments to back them up, often by 
showing that the prevalent practices were untenable on the 
basis of self-consistency. This message is found in 
abundance in Asa di Var, which forms a key part of the 
morning Sikh Service, and repeatedly reminds us that there 
is no room in Sikhism for blind faith. 

[This article is as timely today as the first time it was Published in the 
Abstracts of Sikh Studies, April-June 1999, Khalsa Tercentenary Number. 
We cannot blame the authorities in Amritsar alone for the sad state of 
affairs Sikhi is in today. IOSS, the original publisher of this article, was 
designed to keep the establishment in Amritsar honest. But unfortunately, 


IOSS has become the part of the establishment in Amritsar. ED] 
ok 2 2k 2 
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HOW CAN WE IMPROVE MANAGEMENT OF 


GURUDWARAS 
Col. AVTAR SINGH (Retd) 


The Gurudwara occupies a unique and central position in 
Sikhism. Hence, it is extremely important that this key 
institution is run and managed most efficiently and 
effectively to serve its designated role. We have seen 
continuous deterioration in its management. How can we 
help improve the situation? 


The Gurudwara is a public funded institution. The Sangat 
contributes funds for its construction, maintenance and 
operation. The principles which normally govern the 
management of public funded institutions should be applied 
to Gurdwara management also. While discussing ways and 
means of bringing improvement, I will confine myself to 
discussing ideas, issues and systems only and not get 
involved in discussing personalities. 


The accepted principles of management applicable to Public 
Funded Institutions are: 

Participation 

Transparency 

Accountability and 

Focus on Objectives 


PARTICIPATION: 

Active participation of the Sangat in all affairs of the 
Gurudwara can help completely eliminate or improve many 
of today’s shortcomings. 


I remember as a young boy, the local Gurudwara always kept 
15-20 minutes each day for participation of the Sangat in the 
program. Any one from the Sangat could recite a shabad 
(kirtan), read a poem (Kavita), speak on the life of the Gurus, 
speak on episodes from Sikh history or explain any other 
issue affecting the community. This not only encouraged the 
youngsters to learn more about ourselves but also made the 
sangat feel fully involved in the daily program. The daily 
program and the stage was not a captive of the management. 


2; Look around and you find most of the Gurdwaras 
today are having lawsuits pending in courts. It is a matter of 
great shame for all of us. I am sure the judges in this country 
must be laughing at us with the remarks — “What a stupid 
people? They come to us and want us to decide who should 
be the volunteers in their churches.” Can there be anything 
more painful and distressing? Thousands of dollars of 
community funding is being wasted on these lawsuits. There 
was a saying “Grarib tha moonh, Guru the Golak” As usual 
we have tured it upside down. Now we have created a 
situation “ Guru the Golak , Vakil tha moonh” 


“Eternal vigilance is the price is liberty” is an old saying. It 
is so very relevant today. There is an urgent need to re-exert 
the sovereignty and supremacy of the sangat and reintroduce 
sangat’s vigilance in our Gurdwaras management. If only 
the supremacy of the sangat was there requiring all cases of 
disagreement to be put to the sangat, discussed and decided. 


The Tenth Master Guru Gobind Singh Ji trusted the Sangat. 
Those claiming to be his followers, do not want to do it 
today. The Sangat needs to reassert itself whatever be the 
ways of selection/election of the management team. 


4. How do we stop some Ragi’s and Parcharak’s 
coming from India telling us “man-gharat stories” as 
Sakhis? 


Unfortunately today the management’s representative (stage 
secretary /general secretary/vice president etc) sitting in the 
sangat, either due to ignorance or being naive, just sit there 
without making any effort to correct the situation. It 
therefore becomes the responsibility of the sangat to remind 
these management representatives about their duty and 
responsibility. Sangat should also interact with such ragis / 
parcharaks and politely correct them so they do not repeat 
the mistakes. It assumes that the management rep himself is 
knowledgeable and is listening to and understanding the 
program. This unfortunately is hardly the situation today. 


Active participation and vigilance of the Sangat becomes 
important. The touch stone and yard stick in all such cases 
has to be the Gurshabad 


FOCUS ON OBJECTIVES: 

The main purpose of the Gurudwara is to impart Gurumat 
and provide facilities for Sadhsangh. It also is to provide 
knowledge of Sikh theology and Sikh history. Some of these 
key functions are loosing their importance in today’s 
gurdwara programs. 


1. Today the program is conducted in Punjabi only 
with the result our younger generation is being completely 
left out. Look around and you will notice very few 
youngsters. The gurdwara programs as structured and 
conducted today, doe not meet the needs of our young 
generation — born and brought up here. This anomaly needs 
to be addressed immediately. 


I personally see no reason why we cannot have a separate 
program in English for our youngsters, in a side hall in the 
Gurudwara sahib. It will impart our youngsters the much 
needed knowledge about Gurmat and Gurbani and also 
about Sikh gurus lives and sikh history. This program could 
easily be facilitated and helped by two knowledgeable 
grown ups. The youngsters should be encouraged to run this 
service themselves. 
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In a study conducted in U.K. by Dr. Ajwani, the findings 
were that sixty percent of young Sikhs who said they did not 
attend the Gurdwara , the reason given is “we do not 
understand what happens there”. 


2. Even the Punjabi program is over focused on Kirtan. 
We have three and some time even four kirtan Jathas in one 
evening program, each being allotted half an hour. The result 
is that each kirtan Jatha sings two at the most three short 
shabads. Most often, between themselves, they repeat the 
same shabads. 


I remember the times when there used to be one kirtan jatha 
in the gurudwara who did kirtan for an hour and half. Later 
on it became at least 45-60 minutes for each. Now we have 
too much quantity but sadly little quality. 


No effort is made by the Ragi to give any exposition of the 
shabad being sung. With the unfortunate trend of most of the 
Ragi’s using tunes instead of the specified Ragas, even the 
wording is not clear and is distorted to fit the tune. The old 
parmpara of first shabad being sung always in the specified 
raga has been thrown overboard, while our management 
representatives just look aside. 


Community Services 

There was a time when the Gurudwara sahib used to support 
and sponsor a school, a dispensary, an orphanage, or other 
sikh institution etc. Community service was part of 
Gurudwara management responsibility. Unfortunately today 
this important aspect has got completely ignored. We need to 
bring it back. 


The best way is for the gurudwara sahib to also set aside 
“Daswand” of the gurdwara sahib charat for community 
service activities. Gurudwara taking the lead will motivate 
many others to chip in and help the projects concerned. Two 
important areas which have been neglected are (a) setting up 
Primary schools cum day care centers near the Gurudwara 
and (b) stocking of Public Libraries with books on sikh 
religion and sikh history so others can gather more authentic 
information on Sikhs and their value system. 


FINALLY everything revolves round active participation of 


the Sangat. 
sek 


GURDWARAS AND SECOND GENERATION 
Second generation Sikhs avoid visiting Gurdwaras even on 
special occasions like Gurpurabs. Sometimes parents have to 
allure them for visiting Gurdwara. On their refusal, even 
parents have to cancel their visit to the Gurdwara as they do 
not want to leave them alone at home. Even if they come to 
the Gurdwara, they wander outside the assembly hall, gossip 
and waste their time. I have seen some of them fighting even 
during Ardas as they know very little of Sikh traditions and 


culture. To be frank, they are not to be blamed. Whatever 
we recite or say in the Gurdwaras is Greek to them. 
Language is the main problem for them. Consequently they 
hate anything uttered in a language they can’t understand. 
Even we grown ups would feel bored if we had to attend a 
service in a language we do not understand. 

The situation is serious and alarming. If we do not open our 
eyes and solve the problem, our next generations will go 
astray and in the next 30 years our Gurdwaras will have 
only a few visitors. Parents and managing committees of our 
Gurdwaras are to be blamed for this sad state of affairs. We 
do not communicate with our children in our native 
language.’ We suffer from the wrong notion that if we use 
Panjabi at home our children will lag behind at school. 
Experiments have shown that it is a false assumption. In 
their schools, in the streets with their friends and while 
watching TV, they use English and listen to a lot of English. 


We should not depend much on our Sunday schools. An 
average student attends such a school at the most 30 hours 
in a year. Only Sunday schools cannot and have not made 
their students able to understand our Gurdwara service. 
Parents should bring their children regularly to such 
schools, volunteer to teach there, and take part in other 
activities which attract the youth to the Gurdwara. In their 
Spare time, parents can relate to them religious stories to 
acquaint their children with their rich heritage. 


Our managing committees can do a lot to attract the new 
generation to the Gurdwara. Most of the plans do not cost 
much. We can’t expect our Ragees and preachers to switch 
to English in the near future. Need of the hour is to make 
our services bilingual. It requires a few English knowing 
volunteers. A volunteer should explain the gist of every 
hymn that is recited in Panjabi as well as in English. 
Similarly Hukamnama should be translated in both the 
languages. The volunteer can use books from the library. 
Sweet and melodious voice can produce a soothing effect on 
our ears, but can’t retain your attention. We do not gain 
anything unless we fully understand what is said. How can 
we act upon an Order of the Day when we do not know its 
contents? Even announcement made in the Gurdwara should 
be made in both the languages. On special occasions learned 
speakers should be invited to deliver speeches in English. A 
few minutes should be set apart every Sunday for the youth 
when they can recite a hymn, a poem, or deliver a short 
speech. This practice is sure to attract some of our youth to 
the Gurdwara. 


Associations of young boys and girls should be formed. 
Their services can be utilized in different fields like parking 
our cars properly, keeping the campus clean and serving 
Langer. On some Saturdays, they can be taken for outings. 
Their matches and debates can be arranged. Some senior 
member of the committee should be there to help and guide 
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them. Let us ponder over this problem and solve it in time 
lest we should repent afterwards. Sawan Singh, USA 


28 2K 2K RK 


WHY YOUNGER GENERATION IS NOT 
FOLLOWING SIKH RELIGION? 


The main reason why Sikh religion, is not being followed by 
the younger generation, outside India, is that we are not 
following what is written in Guru Granth Sahib. Some of the 
points are: 

1.The younger people without long hair want equal rights in 
all respects. People holding the Sikh religious places are not 
willing to do that. 

2. All sorts of rituals are being followed not only in India but 
also in USA and other countries that are strictly forbidden in 
Guru Granth Sahib. 

3. Our younger generation is far more knowledgeable than 
we the senior people. They watch what we do, not what we 
preach. For example, fighting in Gurdwaras. 

We can make these changes much easier in USA and 
Canada than in India especially Punjab. People who control 
religious places in Punjab will never let Sikhs with no long 
hair enter into the management. They are the judge, jury and 
the law makers. At present it is impossible to change their 
views. This is what I mean just forget about them. 

NOW GOOD NEWS 

There are two Gurdwaras, one in Canada ( Halifax, Nova 
Scotia) and the other in USA (Durham, North Carolina) that 
have taken a big step forward. 

FOR EQUALITY 

1. Both these Gurdwaras are following 1925 Definition of a 
Sikh. That is "A Sikh is a person who believes in Guru 
Granth Sahib, believes in Ten Gurus and have no other 
religion" 

2. Both these Gurdwaras have Sikhs with and without long 
hair and also ladies in the management. 


It is really a good beginning and a very big step. May be 
other Gurdwaras will learn from the experiences of these 
Gurdwaras. It used to be same during 1960's in New York 
but not any more. May be it will come back. 

For details of Halifax Gurdwara (CANADA) check the 


following web site: http://home.istar.ca/~cye/mss.html. 
For details of Durham (USA) Gurdwara check the 


following web site: http://acsagurdwara.org 
Dr. Jaspal Singh Mayell, Stamford, CT USA 
2k 2 2 


GURDWARAS IN MALAYSIA 
(learning-zone@yahoogroups.com) 
Autar Singh, Malaysia 
Gurmukh pyare jio, waheguru ji ka khalsa waheguru ji ki 
fateh! We live in the suburbs of Petaling Jaya, a city on the 
outskirts of Kuala Lumpur, the capital city of Malaysia. Our 
local Gurdwara is simply called "Gurdwara Sahib Petaling 


Jaya". Anyone can become a member of the Gurdwara 
irrespective of caste, ilaaka (majha-malwa), keshdhari or 
non-keshdhari, Punjabi or non-punjabi, etc. Members of the 
management committee also reflect the general 
membership. Hence we have all types. Nobody asks about 
caste, etc when voting or appointing sewadars. This is the 
situation in almost all Gurdwaras in Malaysia. We have 
about 120 Gurdwaras in total. There have been no fights, 
police intervention, and other such incidents in our 
Gurdwaras as far as I remember. Our Gurdwaras recently 
organised a street soccer competition in which 28 Sikh 
teams took part. We have our own football team. The 
Gurdwara has also set up a hostel for Sikh girl students from 
outstation within the premises. It has also recently started a 
Punjabi school that caters for almost 500 students from 6 
years to 17 years old. The school is funded by the gurdwara 
committee. The naujawans are given a free hand to run a 
satsang programme every Wednesday evening, which is 
very well attended. The gurdwara is now launching a unit of 
the Akaal Purkh Ki Fauj. This is a family based movement 
that caters for the holistic development of Sikh children, 
youths and adults. It is an international movement with 
branches in Malaysia, UK, India and Singapore. It was 
officially launched during an 8-day international camp held 
in Anandpur Sahib from 7" tol5th April 1999 (Khalsa 
Tercentenary celebrations). Incidentally this gurdwara hosts 
the biggest sangat in Malaysia. Programmes are held almost 
everyday of the week. Discussions about caste-based 
Gurdwaras, non-funding of vital programmes, extravaganza, 
fights and factions, are far removed from here. Come and 
live in Malaysia. 
ek ak ok 
CASTE BASED GURDWARAS 
(learning-zone@yahoogroups.com) 
Autar Singh, Malaysia 

The caste problem has almost disappeared from Malaysian 
Sikh society. This problem exists in new immigrant 
communities because of the baggage brought along from 
Punjab. We are now third or fourth generation Sikhs in 
Malaysia, and most of us are not even aware of the caste 
that our forefathers belonged to. The only time this comes 
up is during weddings. But this is also disappearing because 
youth now choose their own partners. Luckily the parents 
support them, even though the grandma may bring up the 
caste issue. I think the bigger problem, and which will 
overwhelm us, is the divisions in the sangat being created 
by the pseudo-Babas and their desire to set up their own 
deras with their own 'bol-bala' (maryada). Now we have the 
dying breed of SRM abiding Gurdwaras on one hand, and 
fast rising BABA based deras or BABADWARAS 
(disguised as Gurdwaras) on the other. Mind you, these 
babadwaras are not concerned about caste, spiritual status, 
etc. They are only concerned about your daswand. This is 
the new reality. One that we must awaken to if we wish to 
regain our heritage. 
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[We present these two brief pieces by Autar Singh as an inspiration 
for the diaspora Sangat. Let us not wait three or four more 
generations to implement reform in our Gurdwaras. By that time we 
may not have any Sangat left. Time to act is now. Ed.] 

ea ek 


UNESCO ‘TO TAKE CARE’ OF PAK GURDWARAS 
Tribune News Service Ludhiana, December 22 (2002) 


The United Nations Educational Social and Cultural 
Organisation (UNESCO), has said it would make 
arrangements for the proper maintenance of Sikh gurdwaras 
in Pakistan and initiate steps so that the cultural identity of 
the Sikhs was not “deliberately and systematically suppressed 
by our neighbour in the course of time.” This was revealed 
by Dr Tarlochan Singh, Vice-Chairman, National 
Commission for Minorities during an informal chat with The 
Tribune here today. He was in the city on a personal visit. 


He said the commission had taken a serious note of the 
“systematic” attempts by successive Pakistani governments 
over the past 55 years to suppress the Punjabi culture and 
language. “I had written a letter to UNESCO saying that 
there were at least 150 gurdwaras in Pakistan, including the 
one at the birth place of the first Sikh Guru- Guru Nanak 
Dev. I had also mentioned that not only the condition of the 
gurdwaras there was deplorable, but even the Punjabi 
language too was being suppressed. “Its script has been 
changed from Gurmukhi to Persian and now nobody is 
allowed to deliver a speech in Punjabi in the Pakistan 
Parliament. It is so even when Punjabi is the predominant 
language spoken by the masses in that country. All radio and 
TV programmes are broadcast in Urdu, which has always 
been the language of the elite and not the common man. All 
this is a part of a well-chalked-out strategy to undermine the 
language and ethos”, he pointed out. 


Mr Tarlochan Singh further said the commission had also 
taken up the issue of the reconstruction of gurdwaras in 
Afghanistan where Sikh shrines had been damaged during 
the Taliban regime and the subsequent US attacks. The 
Indian Government was also in touch with the UN on this 
issue. The delay in the matter, he said, could be ascribed to 
the problem of security in Afghanistan. 


Talking about the role of UNESCO in preserving cultural 
identities the Vice-Chairman of the commission lauded the 
efforts of the organisation in the case of the approximately 
one lakh Parsis in India. He said the commission in the near 
future would make efforts to bring both the communities 
together to maintain harmony, and good will. “The feeling of 
isolation should be rooted out, he said, and adding that only 
the religious leaders of the two communities would be invited 
to these meetings which would be kept free from politicians. 
He said the commission had called a national-level meeting 
of the top rung leaders of the Hindu and Muslim 


communities two months ago. The agenda of the meeting 
was to iron out the differences, between the two major 
communities of the country. The participants included 
stalwart of both communities. The attitude of all these 
leaders, he said, was very positive but, painfully enough, 
there were some organisations with vested interests 
including some political parties, who opposed the move. 
Another meeting would be convened in the near future and 
the commission would not rest till the feeling of fear and 
animosity was stamped out and the communities live in 
peace as they have been in the past, he stressed. 
sek ak ok 


RAWALPINDI GURDWARA 


Shah Hussain Sitara Travel - Islamabad - Pakistan 


Wah Gur Ji Ka Khals Wah Guru Ji Ki Feteh !Dear Sir 
,Greeting From Pakistan! I am sending you some 
information of Gurudawara at Rawalpindi, I hope you 
would like it to know. Gurudwara Narankari at Rawalpindi 
This is historical Gurudawara is in Narankari Bazaar of 
Rawalpindi in fact the Narankari sect was born in this very 
place. Bhai Dayal Singh was the founder of this sect. Bibi 
Ladki, daughter of the treasurer of Deshmesh (Tenth Guru), 
gave him birth on 15th Vissakh Samvat 1840 (1783 AD). 
His father was Ram Sihai who was a resident of Peshawar. 
Bhai Dayal Singh went to live with his maternal uncle 
Mulakh Singh in Peshawar after his mother Bibi Ladki had 
died at the age of thirty. He was married again to Mula Devi 
of Bhera, and had 3 sons from her namely Darbara Singh, 
Bhara Singh and Ratta Singh. Dayal Singh used to recite the 
word "Narankar" and opposed idol worship. His 
companions too where Narankari assuch his followers came 
to be called Narankari. This Gurudwara become the center 
of Narankaris. Bhai Dayal Singh died on 18th Magh, 
Samvat 1911. The Samadh of Baba Ji is on the left side of 
the darbar. There is a small foyer in front of the Samadh and 
room adjacent to it is Manji Sahib, built in marble, where 
Palki (carriage) of Guru Granth Ji was kept. The Kesari 
(saffron) Nishan Sahib (flag) used to be hanging basic 
Prakashasthan is in a spacious hall facing Manji Sahib. 
Langar is close to it. There are many rooms to the residence 
of Sangats. It is a 3-storeyed building with a big courtyard. 
There used to he a volume of Granth Sahib in his Gurdwara 
written in Samvat 1842. This volume had one extra verse 
(Shabd) of Namdev Ji whose first line read: "Sat Sainandar 
Jandi hey karni dhrt jaka baito" The marriage ceremony of 
Bhai Bhola Singh and Bibi Nihal Kaur was solemnized in 
1855 in this Gurudware with great pump and show. A Sikh 
by the name of Boota Singh used to perform Kirtan here. 
Once he started Kirtan after drinking wine and he was 
physically pushed out of the darbar. He went to Murree and 
established a new darbar. Boota Singh belongs to Attock. 
He died in Murree due to leprosy. Autar Singh of Peshawar, 
a baker by profession was his follower. The wave of fake 
Narankaries initiated from him. A battle between Fake 
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Narankaries and Guru's Sikh took place at Amritsar in 
Visakhi on 13th April 1978. 13 Singh died in it. Khalistan 
movement led by Sant Jarnayl Singh Bhindranwala emerged 
from the waves of this blood. This war is still going on and it 
is estimated that 160, 000 have already down their lives fro 
this movement. The Indian army attacked Harmandar Sahib 
with tanks, guns and air force. As a result of this Prime 
Minister Mrs. Indira Gandhi was killed as a consequence of 
the attack. At present a boy's school is functioning in this 
Gurdwara. The building is in a dilapidated condition can 
become a heap of dust any moment. Gurudwara Singh Sabha 
at Rawalpindi This Gurdwara is located in the famous Raja 
Bazaar of Rawalpindi. It was the center of Akali Sikhs 
double storey building of Gurdwara Sahib is very big and 
beautiful. The rooms for pilgrims, Langarhall and 
Prakashasthan are very elegant. Beside of agriculture land, 
shope inside the city are endowed to this place. Presently a 
Govt High School is functioning in this place. Gurudawara 
Bahi Mani Singh at Rawalpindi This sacred darbar is 
located, in the sarrafa Bazaar of Rawalpindi. This sacred 
shrine, constructed memory of Bhai Mani Singh, is a double 
storyed building. The building is beautiful and strong. 
Langarkhana and residential rooms are beside the 
Prakashasthan. A Govt School is functioning in this building 
these days. Thanking you and Guru Feteh! 
ek ak ok 

GURDWARA, HALIFAX, NOVA SCOTIA 
“There are many more gurdwaras functioning efficiently and 
effectively that hardly ever get in the news on account of how 
well they are run and managed. I have heard of the gurdwara 
at Halifax in Canada. Perhaps Jagpal Tiwana can speak to 
this and share the Halifax experience? " 
Here is our story: 
Our Gurdwara in Halifax, Nova Scotia, Canada is managed 
by the Maritime Sikh Society (MSS), founded in 1968. 
Gurdwara was built in 1978. Some features of our society 
and its services : 
Gurdwara for all: 
The definition of a Sikh as given in the constitution of our 
society is pretty liberal. It is based on the 1925 act. Anybody 
who believes in the teachings of ten Sikh Gurus and in Guru 
Granth Sahib is a Sikh and can become member of the MSS. 
We kept the door open for Sehajdharis, Radhaswamis, 
Nirankaris and Hindus who have faith in the teachings of 
Sikh Gurus. They have not harmed the society in any way to 
date. On the other hand, Society has benefited from their 
shardha, Langar seva and contributions to Guru ki Golak. 
Two Sehajdhari Sikhs, Bhai Bhim Sen Malik and Susheel 
Arora, have served on the executive for couple of terms. 
Some Hindu families regularly offer Langar seva. We have 
absolutely no fear of Hindu take over. Hindus do not attend 
general body meetings. 
Executive: 
Executive consists of five members ; four office bearers are 
elected every year, while the fifth member is ex-officio past 


president. Since the beginning (1968), executive has always 
been elected unanimously. There has never been a contest 
for any position on the executive. Mostly people are quite 
reluctant to serve on the executive. Elections are held in a 
peaceful way. No turbans were ever pulled down and never 
was police called to the Gurdwara to restore peace and 
order, but heated arguments and walkouts on some 
occasions, yes. 

Once in the very beginning (in 1970) society got split into 
conservatives and liberals. Conservatives started meeting 
separately, but once we got our gurdwara built in 1978, 
conservatives too came back to the main fold. After that 
there has never been any division. 


We had some tension after the 1984 developments; 
community was divided into hard liners and moderates, but 
it was short lived. Now there are no factions or groups. 
There is no Jat, Bhapa, Ramgarhia issue or turbaned and 
non turbaned hierarchy; everyone is equal in Guru Ghar and 
welcome to serve on the executive. Non-turbaned are in 
majority and hence have served on the executives for more 
terms. 

Role of women: 

Women are encouraged to participate fully in all activities 
of the society. For three termes we had women as our 
Presidents. In 1992, when the entire elected executive 
consisted of women, it became a national news. In the 
current executive, Secretary and Treasurer are two young 
ladies. 


Shabads are also mostly sung by women. Ardas is mostly 
recited by Mrs. Satpal Sodhi. Mrs. Sodhi translated and 
interpreted Japji Sahib pauri by pauri to our Sunday 
congregations in 2000 when she was the secretary. Later 
she put all this on a video tape and also published it in book 
form. This is now broadcast every Saturday on Des Pardes 
TV program from Vancouver. 


Women teachers have also been teaching Punjabi to 
children on Sundays. There are more women offering for 
path duties at Akhandpaths. Nauven Mohalle de Shilok (my 
favorites) are read mostly by a couple of ladies sitting 
together behind GGS. 

Role of young people: 

Society is fully conscious of the importance of the role of 
young people in the affairs of the society. Children are 
trained to sing shabads and are taught Punjabi language. 
One Sunday in a year, in the Guru Nanak's birthday 
celebration month, university and school going children 
conduct the gurdwara. They control the stage, make 
speeches in Punjabi, recite Ardas and sing shabads. This 
year we were all surprised when a Canada born Sarbjeet 
took Vaak and did the Sukhasan ceremony. Executive 
members this year are quite young. They are in their thirties 
and forties. 
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Volunteer work: 

All work is done by volunteers, we have no hired Granthi. 
Some knowledgeable people perform wedding and cremation 
ceremonies. President of the Society signs the marriage 
certificate. Speeches are made in both Punjabi and English. 
Twice in the year, on Guru Nanak Birthday and at Baisakhi, 
we invite professional raggis from Toronto or other place to 
sing hymns. We have chairs for old people in the main hall 
and in the langar hall. 

Distinguished visitors 

Professionals with an open and liberal outlook are running 
the Society. It has invited and welcomed people with 
divergent religious and political beliefs and philosophies to 
its platform. If Bhai Lakhbir Singh, nephew of Sant Jarnail 
Singh Bhinderwale, visits on the one hand then personnel of 
the Indian High Commission visit also. Over the years, the 
Society has been visited by such distinguished people as the 
celebrated Pakistani poet, Faiz Ahmed Faiz, renowned 
Punjabi litterateur, Sant Singh Sekhon, scholars like Dr. Hew 
McLeod, Dr. J S Grewal, Giani Lal Singh Gujranwalia, and 
Bhai Harbans Lal, Punjabi folk singer Surinder Kaur, and 
King of Gazzals, Mehandi Hassan, India's High 
Commissioner, Gurdial Singh Dhillon,and political activists 
such as Dr. Bhagat Singh, a former Akali cabinet minister in 
Punjab Government, Justice Ajit Singh Bains, Rajni Kothari, 
Madhukishwar, Gurbax Singh Malhi and hon. Baljit Singh 
Chadha member Privy Council. Often the distinguished 
visitor is honored with a Siropa and a reception in the 
evening at a local restaurant. Iqbal Mahal, the popular host of 
"Visions of Punjab" TV program was honored with a 
Community Service award this year on the Golden Jubilee 
Celebrations of our gurdwara. 


MSS made history in " Sikh Immigration to Canada" when it 
gave food and support to 174 Sikh Refugees who were 
dropped ashore one fine morning in July 1987 in 
Charlesville, Nova Scotia by a Swedish ship. The society 
took their case to the court and all eventually got 
immigration. The MSS honored Rosalie Stoddard, "the 
peanut butter lady" who initially received and fed 174 hungry 
guests when they suddenly appeared in her courtyard early in 
the morning in 1987. 

This story appeared in the Tribune of July 26,2000. 
http://www.tribuneindia.com/2000/20000726/world.htm#3 





Students of Comparative religion programs visit Gurdwara 
every year. Students of Comparative Religion courses at the 
Saint Mary's University and Queen Elizabeth High School 
accompanied by their teachers Prof. Paul Bowlby and Mr. Ian 
MacDonald visit our Gurdwara to study Sikhism in practice. 
They are very well received. Services and ceremonies are 
explained to them as conducted and performed. Students 
could be seen busy taking notes. We also go to schools and 
churches to make presentations on Sikhisi when opportunity 
comes. 


Library: 

Our library has books from major authors of Sikhism like 
Ganda Singh, Teja singh, Khushwant Singh, Patwant Singh, 
Harbans Singh, Sirdar Kapur Singh, Piar Singh, J S Grewal, 
Hari Ram Gupta,Taran Singh, S S Kohli, M A Macauliffe, 
J D Cunningham, Hew McLeod, Gerald Barrier, Cole 
Owen, Nikki Guninder K S Duggal etc. Also we have 
Hemkunt Series and other books for children. 


In the Reference section, we have translations of Guru 
Granth Sahib by Manmohan Singh, G S Talib and Gopal 
Singh, Mahankosh of Bhai Kahn Singh Nabha, Teeka by 
Sahib Singh, 4 volume Encyclopedia of Sikhism by Harbans 
Singh, Historical Dictionary of Sikhism by McLeod etc. 


We have recorded history of Sikh settlement in this region 
in a book, " The Maritme Sikh Society : Origin and Growth" 
. It not only covers the story of Sikhs residing in this part of 
Canada, it also traces their origins in India or overseas along 
with the names of their children and _ parents. 
http://home.istar.ca/~cye/mss-tiwana.html 

The Society has its own web site 
http://home.istar.ca/~cye/mss. html. 

Besides information about our society and a directory of its 
members, it has links to many informative sites on Sikhism. 
All members are kept informed about all that is happening 
in the contemporary Sikh world through regular email 
service. 

Weaknesses: 

The society is not free from some drawbacks. People do not 
want to serve on the executive. It becomes a problem every 
year to find four volunteers for the executive. Gurdwara 
building, esp. the Langar hall and kitchen are not big 
enough for about 90 + children attending services every 
Sunday. Gurdwara stays closed during the week. Guru 
Panth da Das, Jagpal S Tiwana 


http://home.istar.ca/~cye/mss.html 
sek ok ek 


SUMMONED 
(The Demands of Justice) 
IJ. Singh, NY 

Not that I am in danger of receiving any summons from the 
Akal Takht, for I haven’t even attempted anything that 
might make me a candidate for such dubious attention or 
honor. But I notice that not so long ago it was Pashaura 
singh and Piar Singh; a few years earlier it was Surjeet 
Singh Barnala, most recently it was Gurbaksh Singh Kala 
Afghana, and now it is Joginder Singh, who are being 
summoned to the Akaal Takht. I reckon Gurtej Singh now 
remains in imminent danger. 

In this coterie Barnala is a politician, all others are scholars 
of Sikhism and Joginder Singh is a journalist who edits The 
Spokesman, a monthly in English and Punjabi with a fairly 
international readership. And these are prominent cases 
dating only from less than twenty years ago. There have 
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been more in that same time that attracted somewhat less 
attention. 


Why such a plethora of cases? Why is the Akal Takht 
Jathedar exercising his muscle these days with such dubious 
regularity? Mind you that it is not the same Jathedar that has 
done all this over the past two decades; I have lost count of 
the Jathedars that have come and gone in that time. And then 
the question is how is one to respond to such summons when 
they arrive. 


Even the Roman Catholic Church, which was known for such 
lopsided summons, hearings and capricious justice, has not 
been so busy for centuries. In these years, we seem to have 
outdone even the Muslims in the matters of fatwas. We seem 
to have become very thin skinned and hypersensitive. 


The easiest response is that a Sikh must appear when 
summoned. To genuflect to such historical authority is a 
Sikh’s duty but a Sikh also has a higher duty to his 
conscience: to explore the issues in the light of Sikh teaching 
and to protest when necessary. Highhanded justice is not 
justice. 


I view our takhts as instruments of self-governance. For 
Sikhs they are to be the model system for internal conflict 
resolution that all free people need and deserve. There are 
several prerequisites to such a system. 


Any person accused of unbecoming conduct must be able to 
confront and rebut the witnesses and evidence gathered 
against him or her. The proceedings must be open and 
credibly honest. The accused must be allowed to mount their 
own defense with their own witnesses and evidence. The 
accused have the right to be represented by appropriate and 
able counsel. Assistance must be provided to the accused if 
they cannot afford it. An accused is presumed innocent until 
the overwhelming weight of evidence finds him or her guilty 
beyond reasonable doubt. There is no place for a writ to be 
issued against a person until the deliberative process is 
complete and all investigative means have been exhausted. I 
wish to underscore that these are not merely procedural 
safeguards; without them we reduce a trial to the level of a 
farce and a kangaroo court. 


The case against Gurbaksh Singh Kala Afghana seems to rest 
on the fact that his books may not be always written in 
scholarly prose or that in some places there may truly be 
disagreements with what he says. But these are no reasons 
for banning his books or excommunicating the man. 
Joginder Singh seems to have been one of several Sikhs like 
GurtejSingh, Hardev Singh Shergill and many others who 
were behind the conference in Mohali that brusquely 
questioned the tenor and direction of the activities of the 
Jathedar Akaal Takht and his associates. 


Certainly, Joginder Singh was not the only one to raise 
uncomfortable questions. Gurtej Singh too is being singled 
out and subjected to repercussions for his intellectual 
support of the Mohali meeting. If anything, events at 
Mohali demonstrated that many, many Sikhs from all 
around the world felt similarly; the proceedings reflected the 
pulse of the Sikhs. Certainly, articulating differences of 
opinion, however strongly, in a public forum is no crime, 
except in autocracies and tyrannies. (The ghost of Indira 
Gandhi beckons!) 


The Mohali conference is only the tip of the iceberg. It 
should be viewed not as a rebellion that needs to be crushed 
but as a clarion call for reform of our institutions. My 
thoughts go to the civil rights movement in the United 
States in the 1960’s. The laws were unjust and their 
administration flawed. Their reform required a grass roots 
movement in which leaders like Martin Luther King 
knowingly challenged the law and willingly suffered the 
consequences. It seems to me that the message of the 
gathering at Mohali is similar. It needs to be nurtured and 
heard, not ignored, trampled and destroyed. 


In many of the summons for appearance at the Akaal Takht 
cited earlier we seem to be acting in a hurry. The process 
does not seem to have the aura or the trappings of a 
judiciary that should be moving more methodically, 
judiciously, cautiously and majestically. Justice appears to 
be uneven and haphazard, almost whimsical. If the Akal 
Takht is the highest court of justice for Sikhs then its 
Jathedar needs to remember that the highest court accepts 
only those few cases that have an impact on the life of the 
Sikh nation. And those who sit in judgment display, not 
arrogance, but a judicious temperament steeped in Sikh 
tradition, precedent, learning and law. No sensible courts 
peremptorily ignore the ultimate jury — the court of public 
opinion. 

So what is one to do when summoned? I don’t really know. 
I suppose one should accept the summons and appear but 
demand the procedural safeguards that I listed here. Even 
the accused need to know — and more importantly feel in 
their bones — that they are not about to be railroaded, tarred 
and feathered; that justice will be done, and that it will be 
evenhanded and tempered with mercy. 


Hasty justice, like justice delayed, is no justice. We seem to 
be following Alice in Wonderland with its concept of 
“sentence first and trial afterwards” if at all. 


28 KK RK 


“PETITION” 
AGAINST: This exclusionary law will ban sikhs from 
wearing their distinctive Turbans in addition to baning 
islamic head covering, Jewish skullcaps and oversized 
Christian crosses in public schools and workplaces. 
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To: The Consulate of France, Av. Arequipa 3415 San Isidro, 
Lima — Pert 

Cc: President of France, Members of the French Parliament, 
Memenbers of the European Parliament, The United Nations, The 
leaders of all faiths, Religions and Ethnic Groups of the World, 
Institute French Alliance - Lima - Pert 

We the undersigned urge the above mentioned to uphold the 
basic human rights on Freedom of Faith and Religion and 
Right to Education and Ethnic identity in France by not 
supporting any legislation which will ban the wearing of 
articles of Faith, Religion and Ethnic Identity in public 
school and regulate their wearing at the workplace. We 
deeply regret French President Jacques Chirac’s call for 
legislation to ban the wearing of articles of Faith, Religion 
and Ethnic identity in public schools and to regulate their 
wearing at the workplace in France. 

This exclusionary law will ban Sikhs from wearing their 
distinctiveTurbans in addition to banning Islamic head 
covering, Jewish skullcaps and oversizedChristian crosses in 
public schools and workplaces. The global community urges 
President Chirac to reconsider his decision as it violates 
fundamental human rights including the freedom of Faith, 
religion and Right to Ethnic indentity and Education. 


To illustrate, we highlight how the ban will affect the Sikh 
community in France. For a Sikh, wearing a Turban is not an 
optional but mandatory requirement of the Sikh faith. Such 
legislation will deny approximately 7,000 Sikhs residing in 
France their fundamental right to practice the Sikh faith. 
Sikhs have contributed valiantly to the French aspirations of 
“Liberty, Equality and Fraternity” during the First and 
Second World Wars. Turban wearing Sikh soldiers served in 
France in 13 cavalry and 8 infantry regiments during World 
War 1. The major battles during World War | in France in 
which Sikhs fought valianty were: Ypres, La Bassée, Neuve 
Chapelle, Festubert, Loos, Givenchy and Domme. Their 
bravery and actions have been globally recognised. 

“The Stasi commission, which recommended the ban, 
consulted all communities on this issue, except the 7,000 
members of the French Sikh community, before making its 
recommendations”, said a dismayed Gurdial Singh, a French 
Sikh community leader, who has lived in France for 23 
years. The 7,000 Sikhs of France are law abiding citizens and 
our children are second generation proud French nationals”, 
he added. “The Sikh Turban is not a hat which we can take 
off when we are at school or at work. It is an insult to a Sikh 
to ask him to take off his Turban”, he said. “Our children’s 
education is at stake here as we cannot compromise on this 
issue. Our children wear long unshorn hair which needs to be 
covered with a Turban”, he added. 

He said that even though some schools had in the past years 
objected to the wearing of the Turban, Sikh Community 
leaders had always successfully appealed to the discretion of 
the school authorities to allow wearing of Turbans. “But after 
the ban is imposed the school authorities will not have 
discretion in the matter”. He said. Karmvir Singh, 19 year old 


son of Gurdial Singh, experienced the brunt of this proposed 
law when he was rejected by 5 French universities in Oct 
(2003) on grounds that he wore a Turban. “They told me 
that they were prepared to offer me a place but only if I took 
off my Turban”.Karmvir Singh said. Ironically, Karmvir 
Singh had in the past successfully helped many young Sikh 
school children to gain admission in school which had 
initially objected to the Turban. 





Petition presented by Partap Singh, Lima — Pert — South America. 


Te KOK 


SINGH SABHA INTERNATIONAL (Uk) 
26 MOULTON AVENUE, HOUNSLOW, MIDDLESEX, TW3 4LR. 
Tel.No. 07855958314 


To: His Excellency Gérard Errera, Dated-26" Jan 2004 
The Ambassador of France, 178 Piccadily, London W1V OAL 


Dear Mr. Ambassador, 

The recent move to ban Sikhs from wearing turban in 
France came as a rude shock to all the Sikhs of the world. 
This ban has come in no country in the world but in the 
modern, democratic, progressive and liberal country like 
France which makes it all the more difficult to understand 
this step. 


France is not Afghanistan under the rule of the Taliban. The 
world community raised its voice against the Taliban who 
was forcing its own religious group to wear a certain dress 
and to support beard. It is difficulty to comprehend how 
French government’s step is not as retrogressive as that of 
the Taliban. We further read in the press that there may also 
be a possible move to ban beards in French schools. 

For the Sikhs it is a basic religious requirement to never cut 
hair (and that includes beard) and to keep the head covered 
with a turban when in public. No practising Sikh will be 
able to attend school if the ban is enforced. For the Sikhs, 
turban is a part of the self and it is considered as a disgrace 
to go in public without a turban. For a Sikh going in public 
without a turban is like venturing out without clothes. It will 
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be humiliating for Sikhs to be forced into a situation like that. 
And in no case the Sikhs will be able to comply with such a 
ban. 


France is a signatory of the Universal Declaration of Human 
Rights, adopted and proclaimed by UN General Assembly on 
10 December 1948. The Article 18 specifically mentions that 
everyone has the right to freedom of thought, conscience and 
religion; this right includes freedom, either alone or in 
community with others and in public or private, to manifest 
his religion or belief in teaching, practice, worship and 
observance. Similar rights have also been mentioned in the 
article 9 of the European Convention on Human Rights made 
in Rome on 4" November 1950. 





In fact, 300 years back The Sikh Guru Teg Bahadur set the 
tone for the International Human Rights by sacrificing his life 
for the right of the Hindus to keep their religious symbols 
even when he himself did not believe in those symbols. 


France had very close relations with the Sikhs with the 
French generals serving in the army of the Sikh Kingdom in 
early 1800. French school curriculum includes the Battle of 
Saragarhi fought on 12 September 1897, in which Sikh 
soldiers fought bravely to the last man. 


During the First and Second World Wars tens of thousands of 
Sikhs had died in France fighting in the British army. They 
fought for the freedom of the France and they died wearing a 
turban. The French government should respect the freedom 
of the Sikhs to wear the Turban and to keep uncut hair. 


I would like to add that we have every confidence that your 
Government will consider the case of the Sikhs and will 
protect the human rights and religious freedom of everyone 
in France. We are living in an era when the focus is to 
managing the diversity effectively and to harness its positive 
consequences. People should not be coerced to conform to a 
particular codified regime. 


We wonder whether having distinctive Sikh names (which is 
again mandatory for the Sikhs) will be also be banned for 
this can also reveal the identity of the a Sikh. 


French school curriculum includes the Battle of Saragarhi 
fought on 12 September 1897 which is also one of the five 
stories of collective bravery published by UNESCO. France 
is a signatory of the Universal Declaration of Human Rights, 
adopted and proclaimed by UN General Assembly resolution 
217 A (il) of 10 December 1948 which in its very sentence 
gives recognition to the inherent dignity and inalienable 
rights to all members of the human family. The Article 18 
specifically mentions that everyone has the right to freedom 
of thought, conscience and religion; this mght includes 
freedom, either alone or in community with others and in 





public or private, to manifest his religion or belief in 
teaching, practice, worship and observance. Similar rights 
have also been mentioned in the article 9 of the European 
Convention on Human Rights made in Rome on 4" 


November 1950. Yours sincerely, Avtar Singh, President 


3h KOK 


POPE SUPPORTS SIKHS ON TURBAN ISSUE 
Chandigarh, January 30, 2004 

The government cannot be an arbiter in any religious matter. 
Rather it should respect the dignity of the human person and 
of his inalienable rights among which his right to adhere, 
practise and propagate his religion is fundamental. No 
government should interfere with the inner core of any 
religion. These observations have been made by Pope John 
Paul in reference to laws which the French Government 
proposes to make to enforce secularism. 


“Secularity is not secularism! It is nothing other than respect 
for all beliefs on the part of the state that assures the free 
exercise of ritual, spiritual and cultural and charitable 
activities by communities of believers,’ says Pope in a 
communication to Mr Tarlochan Singh, Chairman, National 
Commission for Minorities, who has been in 
correspondence with the Vatican through Mr Monsignor 
Felix A. Machado, Secretary of Poncciatol Council of Inter- 
Religious Dialogue, over the proposed French legislation 
banning Sikh students from sporting turbans or other 
religious wear. 


Various Sikh organisations have given a call for a 
demonstration in Paris tomorrow to convince the French 
government for dropping the proposed legislation. Mr 
Tarlochan Singh had sought intervention of the Pope in the 
matter. 


Te KK 


Alabama Discriminatory Driver’s License Policy 
Overturned 
Smart collaborates with Alabama ACLU, Muslim Community 


PRESS RELEASE 
ACLU, Muslim and Sikh Organizations Applaud Department of Public 
Safety Decision to Modify Discriminatory Driver's License Photograph 
Policy 


MONTGOMER Y—Today the Department of Public Safety 
announced the adoption of a new policy that allows the 
citizens of Alabama to wear religious head coverings or 
head coverings resulting from illness in their driver's license 
photographs. 


The old policy, which provided that no head coverings of 
any kind could be worn in a driver's license photograph, 
made no exception for religious garb like the head scarves 
(known as hijab) worn by many Muslim women, turbans 
worn by practitioners of the Sikh faith, and Catholic nuns 
who wear habits, even though none of these articles of 
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clothing obscure facial features. The policy violated the 
Religious Freedom Amendment to the Alabama Constitution, 
which mandates that government may only restrict religious 
expression when it has a compelling reason to do so, which 
was absent in this instance. 

Insuring that the driver's license photograph is an accurate 
representation of the individual photographed is a legitimate 
goal. In this instance, that goal can be achieved without 
resorting to discrimination against members of any religious 
group. We are pleased that DPS has adopted a revised policy 
that complies with state and federal law and is mindful of 
every citizen's constitutional right to freely exercise his or her 
religion. 

ek ak ok 


BOOK REVIEW 
B 
Gurpal Singh Khaira 
Gurbani Chanan:Thus Says Guru Granth Sahib 
By Sawan Singh 

The book containing a collection of about 600 references and 
quotations from Guru Granth Sahib on 48 subjects with their 
translation in English and Punjabi was released in 2000 at the 
Orange County Sikh Center during celebration of martyrdom 
anniversary of Guru Arjan Dev Ji. These subjects cover the 
day-to-day life problems of individuals and the guidance 
Gurbani provides for successfully crossing this vast ocean 
of Maya. The response to this book was beyond all 
imagination. It was soon out of print and Principal Sawan 
Singh ji immediately got down to the work of revising this 
book, incorporating many suggestions he received from 
learned readers. 


These 28 months of labor of love have now borne fruit. The 
new enlarged edition contains 15 new social topics with 
about 175 references plus addition of about 170 quotations 
from Gurbani to the original subjects in the first edition. All 
in all the book now contains 1000 references and quotations 
from Gurbani on 63 subjects translated in simple English and 
Punjabi. 


This book is a must for all parents who want to teach 
their children Sikh spiritual and ethical values based on 
Gurbani of Guru Granth Sahib. All gurdwaras around 
the world should make its reading mandatory for their 
granthis. 


Principal Sawan Singh is the patriarch of the famous Gogia 
clan of Orange County and Sacramento. He is the author of 
half a dozen books on Gurbani and Sikh history. He spends 
his own money in printing his books and all proceeds go to 
Sikh Center Orange County or any Gurdwara which care to 
distribute his books. He has recognized the contribution of 
the editor of this book, Dr. Hakam Singh of Los Angeles, a 
renowned scientist, an eminent scholar of Gurbani, a top 
class kirtania but above all a true Sikh. Together this 


formidable team, with this book, has rendered a great 
service to the Sikh Panth. I pray to Waheguru for good 
health and long happy life to them. They are both untiring 
true sevadars of the Sikh Panth. 


The book can be obtained from Sikh Center Orange County 
or by writing to Sardar Sawan Singh ji, 10561 Brier Lane, 
Santa Ana, CA 92705. A minimum donation of $ 5 to the 
Sikh Center Orange County is required along with a 9x12 
self addressed and $1.42 stamped envelope. 


Te ok 2K 


NO DISCUSSION ON DASAM GRANTH? 


Dear Manjit Singh jee, SGPC's General Secretary & Spokesman, 
Waheguru jee ka Khalsa Waheguru jee kee Fateh 


It is understood that Mukh Sevadar of Akaal Takht Sahib 
had issued an ordinance on 14 May 2002 that henceforth 
there should not be any discussion in respect of the Dasam 
Granth. For violation of this edict, action has been taken 
against the Editor, The Spokesman. 


Why no action has been contemplated against the Editors of 
"Sant Sipahi" (1) Mrs. Kiranjot Kaur and (2) 
Gurcharanjit Singh Lamba? Despite above-mentioned 
ordinance, they have published several articles in favour of 


Dasam Granth: 

Issue Page Name 
July 2002 30 Gurcharanjit Singh Lamba 
August 2002 29 Tardeep Singh 
September 2002 21 Amarjeet Singh Khosa 
October 2002 32 Amarjeet Singh Khosa 
Jan-Feb 2003 25 Gurcharanjit Singh Lamba 
August 2003 17 Giani Sher Singh Nihang 
September 2003 21 Dr. Amarjit Singh 
October 2003 30 Dr. Harbhajan Singh 
November 2003 11 Dr. Harbhajan Singh 
January 2004 14 (Late) S. Kapur Singh 


Another email will follow about "Patna Sahib, Hazoor 
Sahib" and Virsa Singh. Will you kindly check up with 
the President, SGPC and Mukh Sevadar, Akaal Takht Sahib 


and then let the diaspora Sikhs know? Thank you, 
Gurmit Singh (Australia) Chit No. 106, Gurmatt Parkaash (M) 


weak 


EDITOR DEFIES SIKH CLERGY, YET AGAIN 
Tribune News Service, Chandigarh, February 14, 2004 


Adopting a tough posture against the Jathedar of Akal 
Takht, Giani Joginder Singh Vedanti, organisers of the 
World Sikh Convention said here today that the Editor of a 
monthly magazine, Mr Joginder Singh, would not appear 
before the sikh clergy to seek “ pardon” in any manner. Led 
by Jathedar Vedanti, the Sikh clergy had declared, Mr. 
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Joginder Singh, “tankhaiya” on February 5. He was asked to 
appear before the Sikh high priests by March 10. Otherwise, 
he would be “excommunicated” from the Sikh community. 


Claiming the support of about 100 sikh scholars, whose list 
was also distributed among media persons, Mr Joginder 
Singh said that he and his supporters did not recognise 
Jathedar Vedanti as Jathedar of Akal Takht because he had 
been appointed by the Shiromani Akali Dal ( SAD) headed 
by Mr Parkash Singh Badal. Jathedar Vedanti and other high 
priests had no powers to declare any body “tankhaiya,” he 
added. Neither the All India Gurdwara Act nor the Sikh 
Rehat Maryada (Sikh code of conduct) had empowered the 
Sikh clergy to “punish” any Sikh, he added.Mr Joginder 
Singh announced that those who had organised the World 
Sikh Convention last year would meet again on March 14 to 
chalk out the next course of action to oppose the sikh clergy 
for its various actions. 


Dr Mann Singh Nirankari, who was also present at the press 
conference, said that to excommunicate any Sikh from the 
community was a Brahaminical practice. It was against the 
principles on which Khalsa Panth was raised. “ Lot of 
arbitrary decisions were being taken by Sikh high priests. It 
should not be done. There was no power with the Jathedar of 
Akal Takht to issue any edict’, he added. 


Mr Mohinder Singh Josh, who runs several sikh missionary 
colleges across the state, said in case Mr Joginder Singh was 
ex-communicated, he and his other friends would increase 
interaction with him. “ We would defy the Jathedar Vedanti 
on the issue of ex-communication with all our might”, he 


added.” 
ek ak ok 


LETTERS TO THE EDITOR 
I would like to thank you for doing this work for the panth 
and congratulate you on promoting Sach da marg which has 
been distorted by Bipran kee reet. I would also like to 
congratulate you on supporting Sikh bidwan Gurbax Singh 


Kala Afghana and promoting his books which in the future, 
will be the greatest source of information on gurmat, 
hopefully your magazine and Kala Afgahan’s books will be 
sent to other students across the world as we are the future 
and this future has bad roots, but Kala Afghana and your 
magazine will go some way to stenghten our roots and spread 
sach da marag (Gurtmat). Pease send your magazines to the 


following addresses: Keerat Singh 


* 
Thank you for the continued supply of the bulletin and of 
course for taking a lead in raising awareness of vital issues 
among the Sikhs in general and our leaders in particular. I 


have posted a cheque for $200 US towards a small donation. 
Santokh Singh Saran, Birmingham, UK 
* 


I have gone through The Sikh Bulletin Jan 04 from a friend 
and I consider the versions of very high intellectual order. 
This is the requirement of present time. Presently Sikhism, 
although the youngest and the most scientific religion, 
happens to be corrupted by illiterate, selfish priestly class 
and shameless politicians. The themes of the Bulletin ought 
to be brought to the notice of educated class in Punjab, 
which for the time being, is in self isolation. My request 
is, in case possible, please arrange to despatch me a copy of 


Dec 03 , and there after regular copy from feb 04 onwards. 
Lt.Col Amar Singh Virk, Retd, Surrey B.C. 
* 


I have been reading your publication, the Sikh Bulletin, for 
the past year. I generally enjoy and sympathise with its 
contents, even though they go a bit over the top sometimes. 
For example, I do believe that Vedanti, Tora, Badal, and 
others of that ilk, are aptly described as modern-day 
Masands, being corrupt to the core, or imbeciles at best, but 
doubt that they are part of an organised anti-Sikh conspiricy. 


I was horrified, however, to read an article by Jagdeesh 
Singh, of the "Sikh Commonwealth" (whatever, and 
wherever, that is), entitled "Nationhood not Religion!”, in 
the February 2004 edition: I have never read such utter 
nonsense in my life. While a detailed rebuttal will follow at 
a later date, I wanted to say here that I, for one, would be 
too ashamed to admit to being a Sikh if Guru Nanak's 


sublime vision is ever reduced to an "ethnic group". 
Dr. Devinderjit Singh., (St. Catherine's College, Oxford, England) 


38K OK RK 


wa weneue fsnrd 
aesn fru 

FRureat: fens fra yéfee ededt 2008 
fret & yeet fea AHS a vue vs fa feu fea AaS- 
atenreadt feast et geeHst di fea ufua fan = 
fora ct Gun odt uefa nas-fust t wus eas SA 
a nmarg Joel fesat saat ot Aeet ns AWEaST St 
aed fes eA ag Whore ms uidal fut, uduardai & 
usnesa fos ae ales gol fret ofos Ss Yost 
duet o, @ TST Un Aebt w fay fefson o1 fAut } 
yes ads Soni & afsAn aus F ug Jol fortes fad 
TESS Sat s Tsuen oh Ge S & fas wmus-nmy $ Fst 
a aa Ss es a Gsiu vlan, fAdt w fefson OH ADT 
Ardt JI 
A fruras 25 tute si nidat WA AS A ay sat fen 
UeeVe, ys Su a SA Je Ba TS-TS ifs aa a 
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HOH, wd, uduadt gH T foes | A Sd Ba USH-uTUE 
HS St Gut mis wa ot MH wT HIS eS HTH we fx 
fevai de-de acee, dud soeint, tat fea Gas ae 
ug UsH SS ya od A feo GO we Si AAG BSS AS 
wifoHe A meeet ct ner fee nig ut a GA S “avaat 
fas” wg & Cage @ AHGE Ve wis GAS wae fas 
wa sae 6 Hede cu a wre! vin @ aH fez, Ae fa 
He $ Ag wus J S3-S3 ust ws ast asas To, 1978 
3 8 a 1998 sa Bui A sere feu feuai fAd-we 3s 
uifysordhat 6 Ae et Aet sae wet Adtebt fest at 
fesat frosat & SGA WHS ug & ae BASS G UR 
as Bed? Hot Hes w fm st ufoy o Hysos ee STE 
2a Gh 2 fe fi & Goes We seas wee oad 
Wea | 
fea Hort foe, fan at fict fee fsa a ua AS FH sat 
mars ot met SA foe ct fiat fer fit 3 nifys 2 fee 
AS cht erat arent | Asi Sa fagai t esa Tent 


hee 


Hog tat Gat Jl 


ot ( 
mol 
2 nf 
ay eH 
eb 
ce 
es 
WO} 


: 
24 
4 & 
4 
: 
e: 
c 


fut ot fea ays fAsne ct SA se wet aes vs 
fads ag ade Afoa @ fot ot foroedt ast We ws 
Husa UT SB aA Hwa @ UU wis fen|e UU Sa Ue- 
We WHS adel & Hedin ow fea Hoos si de fed 
mre | vin st oes feo o fa tours Tguit  nidai BB- 
wea Js; fret 6 fest cst et A uss uss TS 
WusAt ¢ 3 28 Jo; fanrat 3a OS fret SS usret 
oo & we efent dt mst cht ost gas Jes 
age fesdmt gal ug vs oe fes adem ag ct ae 
ade 28, aes fads fAdt & yeet faud ang odt 
wmGe| “as vis t as Us tas UTS sel do 2, as 
fos fon we aoa dl as de CHa’ Aged wT’! A dew 
aeel, med <sAG AT ate fue fsa" AAS See at 
STU. 1379) St mrus-umy } FAG TT Us Wee | 

ae wat wind faut ot fontoedt ag weit si ea Quai 
wel fea-gHd 6 ws fsfemit-dfont 6 HOW & a ATE- 
afeursadt wa 63 des unas ad saan eu ag 


ey ie eae A wat fret 6 Ao & 3B wet 


ok ok ok ok ok 
e Oo wy 
euist & feat 
fomrat afaes fru at Setst, 742, Sector 8, 
At wares sus AoE, Chandigarh 
At vifysrg | Phone: 3091414 
Dated: 05-02-2004 


stoddg At ar wer, etoag At at esto I 
WS wmuag got ust war dF fa wu 3s Gu fru wre 
use HUGAHS @ HY Aurea, A. Afses fAw 6 fea use 
fist 28-01-2004 3 faftimr 3d, fan fea nmr 3 Guat > 
Jl 


de udat Hd-yns fay feeerat ws fe usH t yes 
Hat Ae fes SH man SF Quset Goes UGS wt ad 


mdat Use Asters 3 feas Ta ust saedt wes asta 
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fouss Afss do fed sas wre 2 oats few wet da 

sda 3 we-ag wiust HET AHTES YTS als TI 

9. At ag ade Atos, fae ofos Hisar, Teena 
fea at A, Gar ot det niet nrorg od fuoe fan 
wot fruret fost ows Saue virgmit & fort wis 
THA sst 6 uy du a fouas als ae adel 
Afomet 6 Ades’ oH et a fea wifuars feo 
fam de, fa Ga use gonet ag-dsi ns 
Huet @ mors BS usHa HAfenit BS fags te 
at wm fut a uaa sfunas ad AAS weet 
UTS HASH 3d sda OTS Sse A AT AAS 

2. nmurt 3 29.3.2000 3 Ad aS ‘GanowW’ fes ye 
Reus fexast ws Guat anet Ss At wars 
sus @ Adee dt fowast, awn Ast, mia 
(jurisdiction) W3 zeat we AS sian Hforfes 
dt as | we we fegat sui @ Afonfes T WS 
sa ntud, fea uns Cos & a Sow 3 usaat 
2 use Jo uifadmt ages F aset 3a 3s 
gaat ude’ At, fan oes Usa Ae ‘vg fesArs det 
de m3 WS As & fas SHAT Ow BAS 3 HAT 
de mat ufogA age ot fa At wars sus AfoE 
a Aedes fea ufao Ane de, 4H AGE FT Bug 
Go a, AHS Ua t fost 6 He du 2 forest oot 
fass ad, sfa Ga fen uedt a HS SUT Aa, UT 
min 3a At wore sus AfoE & Hees Ut fouast 
a feos, gexfs, faa ofos noe we ad 
fefson & nog wetenrt dt odt fomr, far ze 
feargst 3 UdH fount & wrore 3 fouetfeur AT 
Hal fee st ose ns fort fast t nog 3, 
Ho ty a ws wet wet J) ueuedt tu a 
fadué fes Ate Jol OH on @ wea Ue-ednit 
6 Howton Ae o1 aet faust fears wert ue 
3 win 3a St odt yStenr fA uals wae sus 
fen AsUt at AT AAS | 

3. He fen wd fect fers oot odl, ads ufsur 
oot four se far fenast ers BAS Sz0 wT 
mwmusg fae d Aas d? Ales Gu adt gad 


vised de 3 Hat ws fenast tu a whsnr wre 
wifaot ade fedhes fea umrst mis ns 
woStes aus fafenr JI 

HUGAHS OH @ Gul Usa HAA Usd Tul AUT 
Rueda A. afees fru 3 ue-cedt 6 afgs 
a fedu age ms ue t oH do feusa aS as 
a favrAt 3 wrist osfHa sisi, vat A, 
Hge ust S FA fodet 3 uses AU te A 
Ho AS atst d, CAs wy du a Guai 6 uaa 
wote Atl fen HAa Usd 6 fedat nidat fry 
ae for difes use ge a fret froisi Ht ae 
BF Haedasua aa fer d, fae ufsat 
age foot JI 

my Ft o fees de fa 26 mazes 2003 
Afoggaet minis fAw sad (Host) fed de 
ae aatont a aa fea fern ford o nies att 
At fa fauras ot deat os fas wine yao 
Saw SA ws usaat widte A fesat we-eadinit 
fed far 6 <t At vias sus et oH do (fAR ot 
asfent dfenit wrué-umy § AHefus ANseT J) 
"3S soe age dt omen us netfuaess aweret 
fafenr we, faat 3 fAu Ast afos & Hove fay 
yssa 3 feud, Ucn Tony fh 6 Bae ow 
ae agen als At, wt wigs fAw eadt geoH 
Avasd 3 BA BA we oe AeUS fAu Adlets 
as-fru visse tt ast ass att At Gudas 
SIU TA Jas UE-vaet faut & 33 fede 3 A. 
afses fu ne HUGAHS, A. adsH fiw (ene 
wie frufeaH) ws A. Joe] fAw Aofae, urfea 
aes fea ve dt odt At fest aet asfa ag 
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asa Atos a sadt fea fea gan fest At fa F 
ms Ast As widie J a At were sus Atos t 
OH JS 3a Ads A BAS TD AS AGH ATS 
wedtout oatst ate! fesat gerfesi non far 
a Ane 6 Un de a Ss odt AHSt ATI 

é& Wat we d fa wena ws AHS woast ee AT 
ats wT od gHfentt age faa useat fea nrudt 
fad sa un va ufssue, fae fa ani ot sot, 
offi a Aes, yoHel ATH-atst ms nsnst 
TAH 3 fenraa gu ude ava, fru fewsors oT 
Agu dus ag fest o1 fen wast fed aH § 
wos aee t Cuss ag wd va-wadnit § Bae 
ms wees ade et ae, nrudt a fern farer S 
dae 2% dishes ow fone te yee di fan 
adt ue, us get afore t ‘aes gan’ ct 
Uw Bt AGS aT aA , HIS UEa HAS ct fens 
fuch few fire er yar ERT a1 Af eae dtd, st 
AUS UA dae feeeat, ysuat, yswal, Acer, 
fagt 8 Afoaaet niets fh sare (HoT) fea 26 
masas 2003 3 AOS afos S US ATS mS 


gofs frost Gus uf Pe TT UE ats F, 


fee frmra ard gu fea fewer Be 


as fesa: 

And Hoss afdes fru (fee.), ges fw (ene wire frufeay) 
AAfen mats fru SA (fee.), 37. He fHw fodardt 

uisn fru, wet. &. vta.(fee.), feea fru ular (ysTea) 

faous fru afss(ussa), oie fiw (aodiod, Huet wert 
uafes) 

mos fru (yea), ofea fr (GHet wer Uses) 

3B. Audis ag faa(Hodt wifes atgas), 3. Teva fry, 
Host (But) 

ax fsaaus fw dstrs (ysea), femrst Herts fru, fest 
(futadt) 

aes ufdes ussu fiw ofomrar, Houe fi Host (CSIR) 
agave fay Host, (fHaadt), fadars fa fest (nisdaz) 
veffes fru Hoslotsdde), ufies fr tA (AAETua, HHet 
fret ATA) 

Hone frau fest (fee. fifth), gaits fAw (aeHfs furs 
fees) 


wdornts fru (aanfs furadt aver, fest 
Horls fi maBys (Ysa), Hoe fr (Touts firs, Sus) 


2k ok ok ok ok 
Afsarg Gat fomrst Afores fry Feist At 
Ha Fear , At ors sus Aho 
efuag far wer etyag at at fsa! 


fsHss' Afos Fost fea tT fa , ory At es AH AS Us 
(JaHoH) Suze & HS ws Afores fru AUGAHS eB wry 
rt & Use & fs aes Huge } fis (fea aes Sat T fx 
wiry at & fea fire fest At fx Afires fh & aet Aes oct 
fesyory At ot wast ageest ag St At SASS HUA| HT! 
east At, frost star dient & fe gat fede ¢ fA Ss 
ntust USt BS Sas St GS ad tH! 

Se ee 





use fea wat Se WHE ae dus fhe afos Howe ns 
aS we Hise S wg, ns feS Ua @ HES fer St feo 
TS odt T1 Teor ger wet fin aes at, waeriis fr, Aas 


[Al wes At Jeo HoH nis UAT ow ATTBS JS uT nitisuTS mass SF 
Ft fe 3 | Aurea ] 
eK 
WIMMIT WAC viaTaAT 2002 
aAdt, vifysre| 
wtoag ator wer atoag At ot efse 


as feo ufost wA S waged 20038 Hdd & Idenrs THe 
fufemr, GA fes nru at @ Su At nas sus Afos ct 
3 a3 THs fAsu do ufsurinmy At Ss Ae g Bo Fee 
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a ast ase ast S Gu fond dt fSes Ga do lug feA feu ny 
at cet a adt d faSta Buel anet @ agHedt Je 2 os 
nrg ato ads] st yee d fa nue Heat t eereg TES 
MSHA ons fous U faa d fa AHat anet ae mAs AUS 
mist feeeat a ust use o fa Tas 6 HOHS MIS HOHS S 
w SHat Bg ade wv aH fed Hos HAE Aces" yaa fost 
Fat 


Fg 3 ufvat Aes Bou d fa A TeeuA fu aemncarat 3} 
faa unis ateset Aa, UHeHt cans, ure MA MIA nS Jd 
Augers! 6 uA ode SAS Ue fed untst efor fomr o at fern 
Ss fast at da age etd ? dg Hose ysE ave At fa 
wena Ht a unsa “geet oH anect 3 aefaon 
usa €” fF Sot} setst At eure Hufes UAsE “Tea 
usa €” @ neve feo fat Al eue eAS A aot At, famrat 
at 8A 6 dd HS dae ode Ao st A Bott aos act 
fomrg & ust ue 6 o Bd Weide Aes fed Ue der d fa 
ae fomrat At 3 fea we wrusa ats st omy At ot awn 3 fad 
a aes ue? we as a ss He wee fa famrat mH a fas 
us fae aeHst frost ot wre ats? 

9). zest Ate Uw AO Ueds fw ere vrue dt adta Aea 
at ot oe aesarg o aA nrfenr ms BA ata ufses 6 fad 
fifeurifadt Hoard jus afen ast weed Afos 3? 
2).eatst Ft a¢ag 2002 § S30 edt AH dhe } fener 
fest a we go fa At coas Atos feu fast fan se TSS 
Sot 6 aA Ae age w St us uiftors Tug A noes Sus S 
udd & nue svat S funa ge nis us Atos ot AG aS AS 
fres fest m3 UsAd Hors fru § ast ot gag wer fest feA 
sot qeHst frost w wre aga agHatst gadist 6 ae fem 
famt| 

3) famrat at At views sus Afog t HU ASE det as 
frre sfos Hfomren e et ufaderg Js mis fens 3d & HH Tg 
ust fes fen § og ageSe wel eusaT Js us vm At Bat 
rot @ 3font fea fesse Ja favs uaa sfos Hirer wT eS 
a feda age Jol 

8) wig MA MA ont aes fru fedut Hegel 6 yA aS Bet 
ads Stet 6 sand wet wet o frost fa ast est AfAR Je 
2 Ha Ue vad 2 Hot fey de aget digefAu Ages 
Hides fru sue A frord fee vee sfos Hfowre 6 Sas Ht 
uca Afoe us BT ade Ml aATs age Uo St Hee SS A 
Coit a oS alist fomr Co ef ue & AOHE JD Isus Ht dad 


Aga & ysifea ms fomrat fees fru ues Atos es 
mast CAH Te 6 yds Ig afs a we Js Cot w at fears 
four Satst Ft S ? 

u) feent fea 3m sau A aet famrat At} feees AHS a 
geret wd at cfas ufo ad URS us Be Zt feT Ho 
age Jd! 

&) feat & HOHE sie det mest Ue nrg At Het aHet a 
AHTS ws da a shor fed feqt 6 aet Adarg odt | 
aes wot dt odt A wes Afoe dt fossa w a, HAS OWS 
asa Jes adt WE st SH fomrat at S THs a aet Cour 
Tet oot AU A aet ust ug oifee tus ageter 7D, 
sista Hot at asHint @ fue fue sfoor fese gd st FH ET 
Tory Ht Jo ws ue ot eass Sot et cet fees dt nsftmrs 
oA far niorst org @ ufses & Abr Adu vest fee Ts 
fa a fra feddt rat ae red at mat vest cast Ft S 
noes sus Afoe & fared adt saeifest eas ag ct yet 
ome froret vrgmit et unt TAS adsl as Ad o ifeE sa 
fa fone urgmt 6 AoHfos ade & Afoodt Har St Te aot 
we fee ifour aga GH S HSE Ut dae aot fa Setst At 
uifas aga fags asHst frost ot uses ag Id Js? 


Sat Afos, wemieat At Ss yrs feast ad aguaist 
ms fayse w geeel & nog 3 use avd fay ue 6 
Watds ais Tus fEA news 6 Ig a wat A TesA fw, A 
nfded fu AUAAHS, Adds afded fhu.A sfied fru ms 
Sot & nidat Heat 6 dg uss age wT ais sfour o etoag 
@ wege < feo afd fea’ fea fo esa ws AH dt eA 
fx THY AE Jo wis HoH delve Hut S Huss aga aIs 
mer J Wearlaet far 6 ua fed odt ga Hae ao dag 3 
ms o dt dea ofos Hire 3 vifaa age & far 6 vifters 
fea 3 A aet uifAo age ow Umer age dT st Bu fenast a 
aes Ue oe ew ad foo d vat farses a ds § mS for 
od ms MA HOU Ut YUsts Ag } St od 


A aese faw at uA ueAd ure frufean ct ueet suns 
fa ASHet BHet Sot ct feees adt da Hata AGHet at 
3 Sot cht uaa Asst wes Soto Hontos ais d st fen 
a feo mge adt fa Ages At Ss nual aeH wis chia feat 
mast uta wis wees ae afse ge fest TI 


fern nia fea ust eg 3 saeco AAS fhu AT a Bu “AH 
w vet -ABeT Toss fh cos” us a ust AGH HfTAA 
Tet fax Baa 3 

foot atet ute & fensne ats diffas org Hed Ig 
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efusd dg ms AH 6 dd Sat dae d BAS fas efanrfenr 

famr g lag omy dt rat JS vrs ve 3 wd nifad feeiat 
6 AHS wal ad Ue oT Aad, Aer frhy, 
Sitteh Sabha ininauousll 26 sisal Avenue, Hounslow, TW3 4LR, UK 


2k 2 2 2k 
Zest F Janotfent a Boer nAT 


fu Hat feacdsHas GaediS ads adds fiw (AGS es) 





ese Ht Fost } Teen fru aes wears S J5-Ho aS 
fen! fetst At nmuat fast wry a Bare | 

dua at do, aw fee’ dc a ‘feo Aa” t vesd, A 

Adio ws fene sole t aged 370, udd 3 30 uses 

Hnet a feao aesyun fAw ae nearer at et Osta ag 

far Atiafent 3 AS J ufset fedt wea unis agat 

oot fx ot cet Mnr@st) Aees far at fitu 3, far far 


ftw ons wearer dt a Gs as fen yore Ht, “ “ fan 
ue fed Ho Fetst A Sfomr 3H A fee st ofoe at 
ont ave" fata Ga sfont = ua 3 3 Afni Fue 














uaa 3 gens feast Ot Sat ast act fsa ule vat 
aot ifefemrt Hor ae feuret, fefe war saree fami, ag 
Séa Atos } det fuer ats, aagerat fefs Tet, naw 
sys tata 32, a fares tas wvdsa dt 
fit wet nats sus J orfe news as vou att wet 


6 HS 2003 § aeeen fu ft 3 Sect at S fet, nH fa 
35 3, Foe mea Ht 8 fea feat sett tS act Ft 
oot feet us tetst At ome ve fe gos fHw ats 
We Ho, Bat 6 CH a Cat c few Ho wel 

qe met “sate Uae a de” 3 7S deers ag dt ad A 
stay sa fiw sas efor & tsar At ot go urfr, i 
WS war, wg Sa fw sts ofmit, S nin FT at 600 
AS ufset ue fee fen asa za fest fame At fe Oa 
Tones odt uss fee He, ud Je AM feat met a far 
SH nore sus 3 urG unit sos Ue fee fea FS ew 
ade ode ui” fea meust ev eer, float sas 3, A 
Hodt 3 adt we, fA So on 3 ners ses & dee Ie 
fa aqeHfs sfos nour feo nifas 3 fa vact Afest 


far? H wer niearat 3 nut unsa, “ ae fon 
usa eet” feo a da aga fedt faa ata 3 fa wa 
act Ft HSet Bot odt Wee ag Hat ws ae dt aet Ta 
act fan mast neon fes fam 3d 3 aig act act Heca 
fed aun ntfear o| ag wet fan Heda ada So odt 
Hott i gone w fea 3 Ta dg de Atos fev wa 
Tat os HS odt wie EH Ada TH Ag fas ot 


3 MAAS 1973 & Use 3: 36672 fea F. U. GHSt 3 fAw 
Hees nas sus et ofe fet At fa “ 
vfesuuars A TAH ge fee nifas go, fea TAAA wat 
dtl fes uss fee fifo Ant er Gare 3” | 

A fea dre ag dt femr 3 st fen § wa ae ada? fu 
Aas ot eat urd Bt Hut 6 oe ae ot Swe tA for 
3 fost At cA Ge ws va age FS HeW aT Wd IS 
we fa feat & wrufent ganatfent & we uar fegH 
emt est gat get a Sut AT Id Uolat feat Hee S 
fen ot ust odt? Aust od ot fot gu fas eat Tet 3? 


At 


asc dua at 4 ys AeA da owe t we A. Tes 
fay At oe vor east vost fan oH gees nas ct feo 
mH Bat t He S Got S ust SAT we oag/Ae Hila 
age ddl feat sag fast fea frase efent ch faest 
ae AfsHst udeest 3 vs Tes fed oe use FS Afoua 
te wo gaa afr! fA tae oe 8 fase the Ht 
fea ae frat dt feact 3 at nose sus & He unt 
Seist Ht S urdet waret Set 3) few or wre usws fea 
ae ag fest d1q. aagun fh aver nearer at dt vet 
3 fu ot fhe Fas Sot oe do as femr d 3 fea fea dg 
wad ese sa fimr g 





fan fea vic fedu age ws a st so urfenr At fA 
tht det ast SAS wg de At fa Gus o st ag Ta 
rfua $ ot at ufo 33 a ot aet geaum fiw oer 
wearer Ht eat fasat § dt act furs ow ufmr 
Jinsee & sag A weadt 3 dt fesas 3 fea A 
as fast sAGa ves 3 fhe ve ct? “der odt ue sa 
ust 3S” dH aves win SH ass fRet 3 100% wa Tet 
Jl 

26 Hoedt 6 “IstG das uaa” 3 fAA @ de fewer 
famr fen UaeH fes wer nearer at e fags tHe 
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fedtt AS mS va sas wet OfH aT a Ho, Bs 
Hons faw Ads at et we ae meme At ae soo 
3 ume nidt SHS edu ot ade 3 AG Tesun fay At 
ae AfoHst vw ude aga feet dei feo F HTS 
WH gus du for di 


AtiAd afoe a Hse SHS BS odt dfhtmr at fasta Cx 
3 ust At fa fF ars 6 H Awe ct Afeted fAw AUAAHS 
Su. gusn fu 3 ege wer ot wet setst at Ss ag 
eufent 3 feat & aofhut dnt aast flues Jes ag 
fédint as fragt w= asbat Sshat ow geht Fee? 

ee ee 


dos adt Ht afer 3 ge st adt der Ge Suet wet Ht 
Hows At S ge fete wet cies gess at 3a 3act 
JI 
frat S onde: 
afs ate Sot ost oT II 
HSH gust font Arerdt fort FSA at HISTAT H:5, UST 

608 II 
mee:—d yg At! H sd (fest) est owe Gh dA 
He far Hou ct vert far’ de ? 


fH Ite can F ame wet THesdt t so wre 3 as 
ads ATE TH Hee wet nt act feqt ws stot 3 gat} 
ost fea 3 fa vin St CA floret deat oe foufenr feo 
fiw, Faes/ HITT nies sus Ss ats At AS CRS oH 
an ure & fhet S ae fru ums otst Atl fe® 100 A 
3 wa Ast fen Unet aH o ge wae due do) fae ve 
& aah OS Wd 3 nrus ag Wfows 3 fs Je fHats § 
mAs gu fed wa tae wet nrust ner Gare ue | 


famrat fes ffu 3 u. dene few At deat em veret det 
fHu Het wfod 6 WSs Hes ade in fed Asc wy sat 
fiu dot & use At use st HS ate fee go 3 wd Husa 
ads | fret ust afose fay nin ‘fhw Hat f¥acddnas’ = 
fed GH aT IS JS! H AHse ot fx AS ST fEA oH Jo 
dt oH ads wet Fa tod ane re ode din at de 
at ge fAdt & uss wet AHI ae Hae de 3 TT ssa 
Afus @ eee 6 usIS wt ues de Ga fEH eo Sus 


(905) 454 4741 3 Huda ad Hae J! Suat Hee ct Bs 
J 3 nm Boedté feg wwct dt fAw nat Foran 
SHAHed ATE WIT Ti 
ok ok ok ok ok 
ftut f= agement 3 Agadt aed? 
tree firey users, ft Ht, 2s 

feo oa HF fER Bu feo fous Sfomr ai, fea fee dt fan Ss 
dar Sati Cie aos fit wt at Uf =F fu Js we at feo 
sft fog ge Afss FT AUB a Uwe TS TS dt aS, ot 
Had dt Tol EH Bet ag & fut wet St feo Bu Mee Sta Tt 
Td UT Tab wet odt dear ug H A fea for a Ba fan st 
a fort da mt feu fea odt gala rut S HOHE gu a fa 
for ol ms HS fA wT MERA St at odt, gS AST Toh S 
fta Se ow fora fae a ct WE? 


oes MAY HT: Y: GAS SAT Ade Til SH TS HS J TS OF 
ug WS fen feo det A Aa odf fe Het ahdt 3 fH eS 
aes dt amr peas & us acds 31 AHet worst ew ws 
Hyet andl wes ot vst fee Sos wes ot 3a amr os 
un asa wisest & de fed wew 3 Edt as aaa FT He 
ad fr ca CAS TM TS afyed| TS As feo ufsst ct 
ugg aut At fa wes 3 far cd fa met Ore & urease sit 
13 cht 13 ot let fs o& oR St Set wets! es ae Ast 
So Auet anet & yore tt ust wes ct ae fed dt feawet 
oot 1 Ga fan S St Hort mors ses wT onist AeETT Be 
Hae J, TT Hae I us west Jaont ad age Hae TI) wry 
Jeo ATS" Hae J, HIS TEST HAST F, He fseax Bae Hae 
T, We Set S oMASA eae far uUsst f 3d SH SHS Hae ST 
ms Jo Bt Hort Tots F Cue TF ag Hoe 3 fer AT 

as GH S yore 3 HER Hat ant CH St St fea T os 
Haag Gn et fis 3 31a ag aet wos Se ue Ft fea Ga 
veal fea dt mist FaeT SF wwe age wae TD Fi fed 
wmeeet sa os fer a sa A Hae dl Aguns @ aA fed 
FHSS S foot T x wus vHfontt F Adu FB Aa T fAS 
fe fret & at gos dt Sat iS niser aH age vrfenr TSI 


ve fos Afog S St TES wT AH feo Taend fed Haat 
He ad fest 3) rite 2os Ais wet ges Tent ws saat 
3a Co van due Iz) uses fu sss, fut 3 oerdint 
ag fet ade AS Ud MH Awe Sls AH ct uss Het 
frost nis fra aH S Stam fea Tee S Td SS fur ToS 
Jol Hat SA a AS ulvet fre wa S festime At fe fost 
set osufs feuract odt 3, a THAIsa S wis Tort wet SS 
FH ag ae S| CS adn S ga Hofeur At fa set o SF 
AS fetter A Ht f& Cu Cn Ss adh Be F weet 3 Oa tae 
fssaut oS fersed fed xet 2os a sacted FH foo At 
dd st atiot 3 far At wA aga a: feadts St urue wm S 
BAT uA ae fou det At Je aS GH fegu FH Ta va 
wet di aw: Tesun fAw A afoe Se At fax wes odt sla 
cus ola d Cu Ua wo eae Sue TI He fedt neva Te A fa 
Cg Fes Sur sa T Aa do us wofha odt JI fhee aot 
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a usd tt asthe afent eur 1 cet Ant 6 Aes BS TS 
fa Huet andt & a Has 3 sda et WH Ba Ao ws Bu Aw 
fed Zt foo At Ae st Co wes t us oe AI St Cos Aloe wa 
se He AS ud Ae BAS HH ahet Hue ot ds 
cus AMfog & oe S eeu fest st cos wos ds BAS fa 
aaews feg Hou e & Fonsi wt Oe ge Cu Fue 
Afgg 2 oS a Ht fH at CAS AS SS pre, fiat HoAt 
3da ANafsa ad eo at ea! fo 3d AS OSes ST a 
fased faH S & HHet andt ct 25 Ae FT SA SU yodh ast 
JI 


ve ade ot rent & Teentfomt cH die, wH ada ada COAT 
at. At. 2 aeerfant di ae a ag at Se oer bag sr 
eset 203 & upsdt 83 at Sher 3 CF Sw he TS I 
feR od fener oe fed Ae ae AH fier st fatal Te A 
fide Aoadt wae wet St ate dt acer fae Ft Agenrs HY 
& ufo feg eS Je Jo Gu ee Fe ST ae vol Ea uss 
sds far wet ts eS § seal tsde Cu yo fas fa 
Bd fas Dud 3 Ho A eae Js ws Bad TS Sse S Sd 
foe nS estes Gu us fas & Sag SS VoHOW S fee 
JS ws Bad Sust F Fos X wae Js! AS caer SH aet fes- 
fess Jo frus fa o st EA ese 6 Hoe Js ws o ot far oS 
oe as a Cot dtd de oe ot fes Tt hee gal ws Ba 
age v, AAT fa ag, ag da Ata 1 a uA es, uss, 
efgH-3dH, ATH-aS, STE mS SdeE T mS TAT UA 
Agged, fone wis Adadete 3 feds frdt a dw fas Ft 
oot ws of dt far o cet ese Tl fros SS wos aet Ue coet 
do &, 8a SF wel-ssiree, foAseT ms HI HOTA S STS 
Use 5S AS Je Isl Ada Tas wea st resus tot 
Ufsot ows ot asdt Hate At, usd Je st oor fea He Cus ag 
HOHE of foor d ae fea us 3 26 Aoedt S Fda sa 
Tdeurg ct urstad we fe afer & fre Asas Ht USAT a 
te & nas & fest 3) aoedt 26, 1950 & fre & wus AOS 
Pi Siem Ho Pome I ek ae oe te, 
ae fa 3 PS feo wa Te 3 8 ge fa S feore 
fog spose ee as at fhut o fA 
Reus & fore fest 3? feo at & ase an fee st fas 
fru ead fosen fru So co-ce srt 3 wear fest At, ud 
urd ot fsaen fut t ase TS SF ve-eaet fest gol at 
Sat 3 fa ado og odt de? at fest, woud ws Jo aet 
Afset fea Jf asaums a frog Tent feast oS aft S 
fen Afeus 3 feore fest 3? foe Alen wae st os af der 
oe frut 3 Sfior cor do cain fee fut A uns FS ust 
Bet AIAT GSS aS Td J, at foe Avars = far Het (yoTS 
Hod a fen Asch) 3 fru t fem va wt att Ss hea 
ous Hf co? A sgt dt Aas dt fhAst gol fT 26 
noedt grt Toes ot urafetar we few frost wet ow Hot 
od mt? at svat Mis He Val T? Saaed wT AAS AOS at 
jar fears ad Hoe o, WS CA ae det fort feau ad JI 
a ad Gu fen caves Ru or a ath wead tet wT at 
Hae J AS A ad aet Sson odt di ug fad ss 5 


udtad we fes wforGet Cat d Aunt 3 we fesae U aa 
5 frog fx fueé act eofemt ¥ forme wet ea-eo cnt 
Sadi U TT JS! 


feR Ae & ort fea, wet fa FH eA 2004 & Teenrg JA 
Hedie aeaee ot oct att ot me de dealt st wee at 
wits Hod TUSH FT ufys exe wet CH Tae ow 
Agus fealty Aaet S ira wnat ater 1 fags Cas ate 
ae Js ws Ue ow eae ms fesomi gue gol fas ct orn 
Cat a dtd Aaet o fros fa ufos F ot fen ag at foe TH 
(Sd SS JaHoH) ow fedu age ad ys ws feR Teens 
oS HS de AS! Ae fimrs fee fea st Hees Afses fw 
Tae d Hat Jo A ad Cu TS St USHA odt FEI 
Hoedt 02, 2004 6 AVES TIsH fu 3 sstas J fFa UTA 
Se Wet ats Ht, fant fea fea frog Ht fx As 2004 fee wat 
wd ‘fru Hise’ frenss J wd adic ns fed ATES WET 
Hea! feo ag ad Ht, us fea sost d fa A as set fea 
fies fee faaes ot. Ht. oder fea dist nS ats A feat 
read TUS & ow Agus fat aaenrs @ feu st fee AS 
Rfoaa ot nin fete ot Sue at feo At Hees Tees fy 
ATG ws AGES TSA fru S ost Ti wig TTS fae gor 
Sa SS Saget ah wat so Sot fed ws o dt sg fer Ti 
Ast ost ct aet odt, fae ag ow Stos TI 
sdedt 01, 2004 
ok ok ok ok ok 

Hee: feH vot fea As S HIS AE Jo? 
Fes: EA vob fea fAuSs ferrast fan ow, Ja, WS, TH, fear, 
Ha A eH & fso se odt ATE MS aH, Au, BS, Hd, daw F OT 
Soa Het aos feu Fa tt UusH a As tue Jol Bat sd HTS 
far a Hoe 31 ( fats fife wd te Aedts, uA ase ast FI Ut 
404 1 &g fem Arg SH Cue So fs a gu T I Wat 922 11) 

Courtesy, www.sikhmarg.com 




















2K 2 ok ok 
oO 
AHA! Hedge 


fens fru yéfes ededt 2008 F 


1. Briel wom vetes = He He eS first 24.1.2004 @ ferns 
fenr| fen Hifea fea do fad Hs ATEHHST ow UA als 
we: 

ume foeus TeleH nradaettAs, 2. Us USAT, 3. 
usa fas ant, 8. Huet wast we (feedsHos), u. 
fene fru géfes, €. SAAT, DO. USAT Mans ane, t. 
efeR eg sdisH , «. dfonret fAu goenra yeu 
andl, 90. fens fru ane, 99. feeasnos usH ys 
aS, 92. we fester fru HeseH edn, 93. fra 
Hesen esdns (Aza fRw), a. Ade war du fry 
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mst, WW. Tenis wast, XE. A. sasue fAw vuTsug 
(Hag wWMAALULAL ) 99. A.eedte fAw (sas), At. 
Hated faw (aeHfs fama fHaodt amd, efanrer), aX. 
A. Jaen fAw sa, 20. A.suete fAw Het (niaret eet) 


UTA ats Te HS: 

1. faa aH 3 Ae dt da, Av, feats *S ufos fest T ms 
gerab ag a fea wots fefson frefaur o1 At yor 
fru aes 3 fgnesvs wis da wda ue-feddt gag 
HHfent $ UEx ASH oT at et a nest fay fefson S 
gfue = foo dt) fesar dt adt, safe fea fone nrg ms 
8H @ ufgerg 6 awe wet fen FH ust weve wren ct 


asat, fan ct wereet Huet ant & yore At Gauss fay 
fast ures Teemttont fea ag AToaS ms HOS Adet Se 
ve frurat org a AOH fes uaa 3a 3 HOST ws AEs 
wore facut feat wat ifs cueret wis UE S wT wee 
zamt argevenit Ts | 

dHadde AfaAt J AUS asd gol fAut } awe z 
sat J ue 8 yas aTeS aH OAS SF Sat Bs To uA 
at feo Hiféa fesat fegu wfenen yae aset 31 Gudas 
Hs Bet AS Buss als wed far ct un fears Te ua- 
vada SS Agus atst get TI 

2A ag qe Afoe Ate ufos yor feen wwe AOA 
Qsne Hoe w AS UE fes wes CsAT J! uss WEA 
Ao & fss5 A Ae Qsnet tas wdst usa urn 3} 
uE-cdt wast $ usa Het fea wHs age tt ume a 
ae F aH wet ast Cag wust age ot ane dew fare 
@ aH Sug dt aH @ ada dt yafa aH Ut sas US 
AHi wseTe Ad a aH UT mee gfunt sag ag fest! aT 
Hdad } Bat went Asal Gsnet @ ai °S ada gfumr 
us-wut sast 6 t aA wus saease ms fovage 2 


UGH word faut a oars ewe ct ast vas ast F 
wit St aet TI 

Sot ue-feaat sasi ye fed FS HGH J Tei Js ns 
Ht ag qe wfss & ufus yor & we A AS feen 
Hae 2 at 3S umus wal afde SHs 6 wT awe wet 
feGsadint ag adit gol yas Hadt ct umedt Jo 
aeret aet anet feA Hse ct yrust wet TI 

fa@ta usa Ue nue use Ha'@e @ wm AHGE J! oS 
at wen ue } fea dost ast vet oT fa fears & aH S 
#3 a au wet det Crrg UaeH Cala we fan ow At 
ag ge Afoa At wo wes Cuen AS Hous Sa UT 
Ae | 

asset t fa gsm Ae fee de ats wes sHeteun Wea 
ete faSfa Ada ft HU we yess SF feu adt sae fa 
act fears 8H fed Su a gH Hae di fan sda ow 
fen ais ad mAURS sea ut ad vs Gs at Ha et 
a fas 36 ufsA Havas ot wat fes WEI 

We ws fag ae uiss de st Co uses Hout mfuars 
Bel AA ws dd zale AfoMS as HUTA ATE! A. WHT 


i} 


fry ae ms A. oefags fAw wind ugest G Hes 


aS Hes eat a ot od! TAY Aas wre mada" MHS 
feg 'wHedt faa Has’ w sefenr dfeut on 3d i fa 
muda et ys Het At set Has od! feA uAsA z 
unds feu fra Aas ure wndiat U HS VIHA Has t 
Hast & on ms foo ce Hea ug a fond c aie od fa 
fey 3a AS JS|UAsA t Us Sag O "3S TGS FT UU 
Had views faodt eauet ow AeA te Gude ‘cA 
fra Has’ (S33) @ yos fade fAw wo AeA di vat 
qu ’3 THedla AeH Aw @ AS Aw wea U. aftea fry 
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wa Hotes fAw @ oH ot ATHS Jol eu a ded fa 
wee Ada dt eas ag a Huet ant ot CA AM ct yo 
aat wate ae S muefentt CA wt Hea at de AHS nifas 
Jl 

gefAu Hast $ uAsa yst esfens age wel uAsa & 
Hea Us °3S Al ag afse fAw Mt HOTA wT UTS Hes fess 
ws fuss wit <t ag Afoa He Hes ow Haas fess 
fe oe Us! Us YASA S vied uot aC °S gees tS 
deg tes nit Usa Ade TeHS Jal fess uu 
fegst ‘nd ad we et da” sat duet 2 ufgs vio de 
fou a fost fea fean so 3 feS fafimr gd: 

“SAH Og dfde fru tet vs seat & woola CurAa 
8) wor ot franat A ufsé 88 Hast Wa at ngs 
aia al Sudas ee HW Gad 3 tet a wee US a 
we yous at di dat ufdse fee ‘etfs fae aa ufo fea’ 
@ wae adfemt fof od, ‘ tet gest HS Ud eae 
dite fa H wud des H Ae WS as HW usfess TTI” 
‘fgrat wes’ dt vast ‘od ofe 3 AfA d agetou’ t mea 
‘I Hea te! J deg tes!’ als Tol 

Hen Aea Aw ot yet At a. FesHe UasT 30 *S faue J, 
“igdd 3 Huse fru ue (fAA H anordt-Afsnodt Ast B) 
a Holds ad dew ano sa AHS ag dr nig aT 
fa fra foe mA oT via Sdt FT) Hotes AA vied 3 
yuss ar fa fre a AA foe mA A wea ad chr 
we! fen yas Sa wnt fefus yus Gaus d aet fan d 
fen foe AHA & uea was a foe MTA A nea age at 
afar ot) ufe ag de wfes wie TAH GE a vifonis ahr 
we 3 <u fes a ASt ems a Gum fAU ag est do fert 
we UT BA TAH Ge a nfua ufos sdt ass fafa 
ufe Wd TAH Te a ufimie add 3 <0 CAH fuese tt 


i) 


UST | ‘om a fenast wens at ome wars 


2 SAse H mus age at Ay a feuds aga ag wd 


Afos At et at At eAH Ge S YAH age wet Cares 
ws! faSfa fen eure fiese $ waver fuse 31 A ae, 
6 Fes de dt Bs 3 ot a wat fhe Aas we wndia 2 


oH eure fes wz Id Ue ws udT S We Je, fausect 


Ay 3 ae a ag oa @ fons 3 fond UE =e uit we 
whe aoa Aasit ot TA, 
Fass fru Ava, 00 Ba aes 3s, Tas az, faGurea 


ok ok ok ok ok 
fene fru y8feo ecedt 2008 F 

1. A. wine fi wer, AHA Aea, THY =e’ feat 

aot 3A ASM: 

9. yor fAw wes 3 goves fhw dos Ue t aes 
vs! feast 3 At ofstes Afoe °3 feer aut $ af 
a gues agefeur ws wears sus Afos ct deat 
aget! 1984 & fami fea det feast ws sfenii 
at aet wa odt wet ws ao dt Guat S aet Aafes 
yes att ms ot dt wefHa ght 3 aos 
agetfent | 

2. qeuss faw 2os, A fa 274 we Auet Teena 
ygue aHet et yuTS geo Ava mTUS-uiTy "3 HE 
age Js, fea forfes yearn ws safes feons 
a1 Guat 3 faut F uss as au SF odt ais Aa 
Quai @ agnas @ AN fA Bs Ht as vat get di 
frat & afeor 3 an aces ag ad fes, aftmit da 
6 3d ue, Ghana J St Ah voRe Ba uel ate 
fa dust 27 AWS fea fAdt § 27 get eSR, fea st 
2700 Tet BS TH vat qet JI 


fsomas feener oat yet Bt agdt det oniiet 
3) frasiot naret Afent fee saint gs ws F 
Asa 3 Al ag ada wfse wT UTA aT a UTS alst 
ae gd, GAS dfaur we wis Afos fea fea Fe 
Rese ts ae ee 


3 f ea a ee SE 
a feAsHs ast Ate d, dea dt voeds alst viet 1 
SH Iss 6 Be US WES 
2. sw 38a 

HW toad Ast @ sft 3 Tei nonsi as aet as 
Bent Ht us fuss feot Hg feo Hs ae Sue we Hor st 
fuss fami H fis ait Hast oe tad 33 fea 3d 73 
famr fea H fea tu a dae dfenr fa fee feast cet 
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Has vifysodt faut dt At ast dest dt as gd fa 
ve Jil 
weg des fes ‘ag qa afew’ Ate yor At ws afas 
Hat @ He 8S So at Ss 8S Ad wel W ad Ae Ae fa 
THs wig set Fat uss 3 St ANS HAT TI 
ume vufud Hs At ad fed faas aur dd Ho fa Aste 
8a Aa fea 3d fee su ade da me fase d ule wet 
Hast § VdHS te Bet was ws gol faS dt As At or 
a fasaHs de, Hast Guat nict Hat Sas Sa ue | 
sforn & ue Cuds At ag qe Atos Ate AGUS AE- 
WHS ade Bet ‘Aves’ ferfenr a feo At Ss gAS 2 fea 
UA AS at AA de AS! Ca At ag Ge Afea Ate Afar 
wet So a us St a ds; dew u-d fAu dt Go a us Te 
3 wat Has St Yat at! Ba Hast § warsg He Sat 7 
wd AS! 
HS fea ty & aos cu nfssA dfenr fa fen ust As 
ms fen ct Has @ no fea Ht ag qe Atos At wet AT 
& feas sot fae usn fee far <t toast wist fenrast 
6 Host (Une) Aes sofas TINS vin wTUS-uTU 3 ASH 
wet odtet ¢ fa mat cana fust At et Usd Td a st 
unet| Huet aHet et dost J fa Ga sours wast AU- 
Ast & 3foni 3 oT odt At ag de Atos at at anieat } 
Tae wet Tet avsevet ATT a! 

Sfieoure fru, efonret (fA eset THAT 2008 
*’S' Users fds) 

3. wet Afstesd fret seerst Ut eaitat 
(saedt 2008 2 via fea yous “So 3 fs Us AT 
adm” 2 Aaa fez) 

ae} feed fiw sees wt uene Afoe fh at sa 
“ofa ae dost duel’ a Ada 3 uae ad da-udar 
Hes ws qenfs-fednt di sees at es Tutt a 
Hela get a BSS a Yen Ae fessn wei Aa 
Uens At ahi cdr feust sue w ue ys dz, 3 st 
Bai ans a-feorrat ast JI 
HH } 1942-1946 Sa WeA wen, nifysAs UeAe Jat 
uA UrgHa fafior pus ads a ns Ga Hus we 


wifys us ade wt Asa wen fufsori une Afos 
fen feeeans suet 6 ag aoa Ve Tt ot edAet TSS 
Z ngage a Hoe de fen } eAH fust ct gear od Hoe 
AS! wifys 2 awe ct fanrdt 28 “se unfe tue ow 
ue ast Ate’ Atl A sees At So Adla woe AT 
wese a ast uM At st BA 6 fosdn wei ct Adla 
fea 5 ase ws CA HOS YRola JASt frat A aafs 
udt Ret or-fhas od, 2 ufeg fest ad Ha ues ct 
fusGat fe@s 5 sue! 
sees AS st ode d fa usH yo aN t Has Je 
as UsH wAEat fea FT Tobit S-foutha wis waa afos 
Hoes" oT CwuES age Sat asifedht } usH age ct 
fAgss oafMA ade, o fa HoHs-fedtt fens 3 
HAeSt a fedu aga dt Ales oT cio gereal 

vette fru, qo2u, 


2 


2a 90, Hast 


4.qaaret Hatt 


TA ory at ot ms AS AS & fame fA UA feeBe ue 
v fx woad Aloe TASS is AH 6 TosA AoE eu Ty 
ufos Tat Ta S Ae ulsur - HH Aa SIE AS Gaol HH 
ufsude f 3d - ASH - ASH - AST | 
feo nee a st ag de Ate fea F So St wet TIA Ht 
c forrs a TaHs ws Tewet t fasas Cue d1 fER HEE 
feg sees Ot A-A owe ast aet 3; CA S Aa sds TS, 
Jl 
fase fFa ners usd Std wes A-H os fee CRO HT 
qe rMfos ct dad fea Fo a A Sa frat fhe Us cht ast 
o Towel T va ea Has Ss HSCS ggs Sat Tat T nis 
TS Afoat ST MUHS ATS SSH TS TI 
Act Has & fH UA firs ce ot os Towel ws act wet & 
sda S AHS & CAH Taw ue’ SH ATS Tt Bs TI 

TST frat, Hors ATE (GT. ut.) 


OK 2 2 2 2 
Ao ie] 
wet afsed fru SHeTat ofHS 
21 ABedt 2004 S Hees Afaed fRu seesaT vmuet 
HATA WSsT TOU AS HAHS Ad a 3d Te! feast ou 
At aT atet HHT Ga GH Ay 6 ysse dd fAA SO BT 
fods fret wee Aol aet Jo Ft Quai @ Ae 6 fAdt ao 
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HaHS A o We a Hyeet Ss wet wfsur Aawu ASE 
Js! wet Guat & yse-sela 6, fan fed ferret Hs t 3c 
a sears wert At, S fAut fea get Hoe gol gefret 
MOH, wd feat A cueet mm, yes feds Av ow dat 
diet d wis HOHE Haat owe aor get J ““e Ad 
aHeet wet samt ud 3 Sfeu” CF. 22) Tees wes TI 
“Sus Sifn o sepa Ha wef Wen”. 1410) &t Ad 
Atgg a SdH Jl 
ug SH ae SF fess odt ats a Hae fa fan } Guat 
Hg wfsur GAS ud vo oe ystent| fAR Haw S oet 
rfsg set sects ftw 3 Ae afenr, noes sees 3 GA 
6 afsna a8 ofenr ws yasdo ust! A Guat set 
Rios @ “EHH ge’ er oni mufsmr st HecaeTHt oe 
Afos fru @ fosdu Ada fev, yoHa o YsTSS aT G, 
‘ofa ae dost suet” wise } wus son Aten 
rifsa sufde Js wid wdles Guat § awn ead 
wat AS USAT Fes OS ngeA age Ti fa wats ws 
TsHS & Quai faust & vans de A “uA wars at, 
use Hae ot, ders won eT mis fine sor AgES ET BS" 
38 wel ufa-ufesg AUST ae YSIS! 
-fene (Ha geen 
ok ok ok ok oe 


H mTASsa at 
Hafs @ aS Sse a, utes Ct vot see at 
ugagHt J age ot, 3 Bag vaste Ti 
H uust afore aHret J, wa o CHET vaTet Tt 
8H 3 umuet af fra, IGA S US VET Tt 
we ae ow ang J, pew Agu Tue DS 
ufos aed Ht ge & At, ans S Aa oftmr 3 
& fact sat US 3, wa S Sst ofr 3 
Huis Hie ad ue, wee dete a 
fea eudt ae 3 somit, Sst or Bat et ys uber at 
Ham ates Hee at, Surfer Be ST Tt 
ost fa gofsnt S ust d, wears atesat & niTTS HST 
J 
Has sor dsttwe mest swe 
fear sot fart at ardt 
Had Ho ade, AB VU eee S 
Hats St HS weet 3, aret et uA uTet 
feo 3 AS Ise 3H gu Foe Aver at 
30 dot Stas gdeT eS, AE aot St otasz HEET Se 


Hee of fax ret fSfeur 3 AE ot 
38 3 Ua 6 HS afoe fSfenr TF 
HS OHS afer fSsfenr odt -AT J 
3 Ae dt aad A mfene Jd fan smn act 
aa st ga of féfent atst at, ufss a AdS fofenr at: 
wat aud Hsu AS ats det ALS ee 
So ASS Hho ot get st urls ws 
ae WAST ow Us Ue At, ats ufs o se ats At 
qHet adH ats 6 féfent At, nests yet wT use ast 
Ht 
suo § sfsor At S ae wither At: 
aet frat qunTsbat BS ge feaa 
@fe afs & Hs ot nmdby TaGH J od 
mat st ae dt wet dt, 3a seo Hat 
a AHfsur do tes vs og atst TF 
maret euret uatfamr J, uct fas wimg adt dat 


get 
Stan o fumit Sa feuret si T famr 

fan HASH & dy odt UA Sa far adt da 

HS nied as 3 Mla WHA we J, 

Gg uae odt GA fen adt dat 

Qo ASt UAT oT ger odt, Rost geass Asada st Sar 
Sue da ada Agui S, fumrda 3t 8a Hear 

zure 2 AGH ats zs, bo OHTEL MIS YS st Adar 

3s Jeo Bs wet AHS, feod Hes ws Ga Haar 

aa ot ai fatimrd: 





%.aAdoe Md fHur fego 
eee ek 


Huresk 9 Usd 

amet (gonfamrst?) geute fiw & Sfemt as “fitter 

wee” va a Afenr famr 
Afserg Ga Hurst Atletsag At oar weAtietorgs At at 

fsa 
ySeo” ug for oifeA ws fee Ss we eons tH 
sdud BY us AHS } BIS ual Get FT ws fHw Ast 
afos & rat famret fos fit ot fers ore ne ATF :- 
“oet nis t act ugai eet da 2, 

fas ds what Aded TT, 

fas fosen we sed dt” 
fen gre fes aa aoa ct fozan Aes 3 feet 31 fA 
fen AY fRe DaH 3 Sood, agHaistuisod ns 
anudt ufss(afas fAut) a fAdt 3 cea gd, faat ae 
soa at OH aet dha adtifes Ba da-aedt @ fas FZ 
must OH FHT a Bot fu feeeat F fhut 6 aearet 
MoH sdf AU dd Js, Sot ws Ts We J JSldes 
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ume A Hols fea a ws TaHfs & Gwe alesse TH HE 
Hire’ Sa ada Stodd Shs Td-J-d-g asa fRet t 
fora 3 agrebor yor ng & dd as AvS adt & adi feat 
Sarodt Ufsst <3 urus uss et unm Sar der Su & fife 
UdH @ UA sdud GAS “fAy ySeo” & fiers wruer Fat 
usd Ag ad fest difks sa fet ufsst es Roda 
qeves woe fe fen aa (Gaedt)“fite ySea” § da 
ome ee eer ee 
Se ee Cosel Gon oe ss ap ee 
Cae Ht vat 3 dea IAS Ua AB TS Ao ns TSH nies 
fAy oe Uat-Hat atst 3 UHaltt fest Aa(us muy feo 
aa wus Hest 3S Gens feddt HacHys, JéHs 
TSA, deni, wer, unsat ws dea Fu Wd Js)! mar 
fen THs & Aurea § Fost ade at fx asdssnt & UA 
o maret Uo as Ado MOAT ASet ust BI aA adat 
* 

BdI-SI SEAS ume fu yseo uss o fife Hato 
fms 3 SRS sous sist ufsaR Tetinme At eoret = 
usd 3 Ft feR frus AN fee fidt S fuss dst tt ube 
udt RS de X wt gas fers o Hees us afes 
Cuge ag dd div fen So afoo fER wet HfOAA age TI 
fa@tfe nin WS AS fie AN fee feo dst f¥at ve 
achat ge fa feo feuse dst dt ome UsH ATE Ba 
uot gai feh ada we SHY Ae ct dws age T st ats 
st fegdt dar ct deur frat ot feat aga 3dt sma doer 
oom TH-o fee & Wor ct we Hae JS YS Es 
Rose fie < feddt ¢ Are go frat ct ug fea nist 
uber ws geaet & une oot feat dst ow use age TF 
m3 Adt gHS fearge dt ofan age od, Site o Ase 
fia nrg At ome A@et dt used 


mz fea vu At } dost 3 fa HS do fed us 3 feo 
Hate sa fear adginmy at dt uget aw ct weer 
Afos ory at ot Ae fesa, Se fu was, San Jose CA 


28K OK RK 


MAS fe ms Saet TAY 

Prt wus TT Sot SH Se fru wsat wet Fa feromnet wales aH 
“MA fre ws sast fra” AE ade wT od TH Site T fa wee Ae eR aeH 
Wed A wrus wry & eter AHSe Jo us feast Tefita & as fus ores JS 
ms firdt S fuses ist Sue @ uss aT TT US! MH US TT Soa OH Ber 
aatta § Fodt ase ot fe fan At cefty aw feat & udst wd det SF peat 
a st we we fir & St we mt ave ot afi asian 
Aurea] 


>nans ude Stor & Suna SI 
>HeSt une 3 fassu & Gung Jal 
>ag qa 3 Ua } Hee Jol 


>eAH Ta s stot S Hoe Jol 

>At mars sus Afva & ag fois § Hea Gu hae vo, ms 
Ht ag aa Aiea at ft usa wet ft Suet feu at ats 
Jana of uset cae sl mans sus F At be yertss fie 
sos HoaE' § Hoe TSI 

>A wars sus Atos ct fratsa Ss pees S HE Su Hae 
TSI Ht wars sus 3 TS fest Ss US TaHOT, fot ae 
feat hat carat aedtbat Js ms THaSE ws Tet Ie Bat $ 
fee vol Ge yates Hours ot use dt age 

>fiteg oan & frais nond WS-uUs wT aet Su-TeS odl Ae! 
Swifts gage AY A S-us wT Se-aS aEa ns TUS = 
afy & wet untar fra ade TSI 

>faet fan se-a]S nis efoH-3GH t Ua fasst Tofhy t we 
UA Bx BS TS! 

Sf & we YAS eae ct de vs a, feo stag & wag 
fia 5 & A une odt gael feet 3a fH ag ot ont fe 
fours ass YATE et oot Boe 

>Terel & Jan wore “ufos ut Ae do fas afer AS 
ae” nond aves tt ws AHS J Ut SS Tol 

>urat ule 3 ufoet echt fet At Hed ow HAS Jol uret 
TASS (GUS) TS IHH SS a ute Jos Ae fa feent feg uet 
Trias Tax orger J fed ot at AH fas sat 


Fatt Mas MX FET (TET...) (Aizors fre user) 
ok ok ok ok ok 
aearet feos 
aGst HuHst Hos U Il wMACUeT IE-3 II (I Te ATS - 
Yer 2ee) 


Wat se at fufs ofs i nae te od nets Il 


UTE: ATE UPL FP AMS-TU AT A BU AEF TTT BT AA, 
ae CH asa wat Te-ya ST) AS Pes 37 OFF 
YA IS Ae TA AS IS, UT CH TT fs BT Ut Aa | 
There is no end to the worldly drama of the True Lord, and 
even all the gods have given up their efforts in trying to 
comprehend His greatness, as they could not find His depth 
and vastness. 


fus at AH fax WS US Il Hae udet wus ATS II 


moe: fre US UG F ABH FS YS AT TET TS ? fre" 
He tf Hse, Wa feu ude Je Is, BS at Ae Fea TS 
WA FT, UF B AUE TAH- FL WA eT YS TE TS 


How could the son know about the details of his father’s 
birth? The whole Universe has been created by the True 
Lord and then sustained in a perfect system, which is being 
managed automatically as per His Will for ages. {Guru 
Sahib reminds us that Sikhs should never imitate any 
practice being followed by others. } 


Bnfs fomre fours fas efe i AS eA oH fanrefa AfE II 
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Aa6 Hoste 7, Cit Rea GA a aH fide IG, Fe fe 
WO GH MAE UTH S TRH MBAS (EHF ATS TIE THT TF 
The persons, who are bestowed by the True Lord with 


intelligence, spiritual knowledge and meditation remember 
and worship the Lord’s True Name. 


fas qe nfs wa sare il nofH He fefs mre We II 


MIE: UT Mas UTe Kat & (Wo @) Bo Tet fee FCT 

vd, 8a He nee Ade IS ws Hs HS AIS fee Cs F Te 

We Is, We le Aas Yat wea-7WS few GA ade Jo ST 
Ue A Bsus? ABH fee GH A Yu's Te Te | 

There are some other persons, who are made to follow the 

three pronged worldly activities (based on lust for power, 


greed and silence) suffer the torture of the cycle of births and 
deaths every time. 


Gu ate fsA a mAeS I AA AaS SAT oS AS Il 2 Il 


wiga: It Mts eS OF yshort & roe F rae ala yet 
enue - Rare GH Ug e mMUe TH lEME Ts (FS, CT rey 
WAS fev eH I) | FT aa! fAd fat BI FH Pe, 
Be fret AHS eH rie FE HE T | (EH BET HS Gat A 
Ale? UCRUATS & IAT TH AIST TAHT | 
All the higher and lower positions in life are the creation of 
the True Lord Himself. O Nanak ! Every one understands and 


appreciates True Lord’s greatness and His wonderful drama, 
as it pleases Him. 


(Axas: UeAd Afos fu At and English translation by Er. 


Gurbachan Singh Jee Makin) 
Reproduced for free distribution by: “Sikh Khalsa Mission 
Inc.” [Tel. No. 02 - 9837 2787] Sunday, 11" January 2004 
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INTERNATIONAL CONFERENCES ON SIKH 


STUDIES 


In Order to Celebrate 400 Years of Compilation of Sikh Scripture 
By The Sikh Gurudwaras & Sikh Institutions of North America 


Locations and Dates: 

Mt. SAC College, Walnut, CA, May Ist-2nd 2004 

San Jose St Univ. San Jose, CA, May 8th-9th 2004 

John Oliver Auditorium, Vancouver, May 15th-16th 2004 
York University, Toronto, May 22nd-23rd 2004 
Columbia University, NY, May 29th-30th 2004 

George Washington Univ. DC, June 5th-6" 2004 


TOPICS: 

Relevance of Guru Granth Sahib for Contemporary World; 
Guru Granth Sahib as a Juristic Person: Legal and Constitutional 
Implications; 

Sikh Vision of the Cosmic Order; 

Gurudwara Act 1925: The Status of Guru Granth Sahib; 

18th Century Western Perspective of Sikh Scripture; 


Sikh Exegesis: Problems & Prospects; 

19th Century Western Perspective of Sikh Scripture; 

Guru Granth Sahib and Authentic Way of Life; 

20th Century Western Perspective of Sikh Scripture; 

Epistimology in Guru Granth Sahib; 

The Need of Sikh Research Center/Libraries in Western Hemisphere : 
Importance of Sikh History Research Department Library at K.C. Amritsar 
on Sikh History; 

Impact of Guru Granth Sahib on Institutional Development of Sikhism; 
Guru Granth Sahib: Nature of Numinous Experience; 

Role of Guru Granth Sahib in Social, Religious & Political Aspect of Sikh 
History; 
Guru Granth Sahib and Nanak Shahi Calendar; 

Guru Granth Sahib as a Source for the History of the Sikh Panth History; 
Language of Guru Granth Sahib; 

Sikhism and Afghanistan : Guru Nanak to Maharaja Ranjit Singh; 
Guru Granth Sahib as the Only Sikh Canon : Fresh Look at the Text and 
History of Dasam Granth; 

Guru Granth Sahib and the Gender Equation; 

Compilation of Guru Granth Sahib: Comparative Analysis; 

Guru Granth Sahib and the Empowerment of Women; 

Shabad Guru: Idea to Institution; 

The Sikh Experience of the Scriptural Truth; 

Alienation in Sikh youth of N.America: 

Its Consequences & Remediation Through Identifi cation with G.G:S. ; 
Impact Of Internet On Spread of Message Of Guru Granth Sahib; 

Role of Religious Text in Sikh Culture & History; 

Guru Granth Sahib & Sikh Dharma Of West; 

Guru Granth Sahib : Interpretation Issues. 

SPEAKERS: 

Dr. Noel King (UC Santa Cruz) 

Dr. Arthur Helwig (Michigan Univ.) 

Cynthia Mahmood (Prof. Notr. Univ. Indiana) 

Dr. N Muthu Mohan (Prof. Madurai Kamaraj Univ.) 

Prof. Kashmir Singh (Professor, GNDU) 

Dr. Gurdarshan Singh Dhillon (Professor Punjab Univ.) 

Dr. Kulwinder Singh Bajwa (Prof. Khalsa Coll. Amritsar) 

Dr. Gurnam Kaur (Professor. Punjabi Univ.) 

Dr. Gurnek Singh (Head Dept. Ency.Sikhism Punjabi Univ.) 

Dr Kirpal Singh (Former Prof. Punjabi Univ.) 

Dr. Pal Singh Purewal (Edmonton) 

Dr. I J Singh (New York) 

Dr. Balwant Singh Dhillon (Head, G. N. Studies, GNDU) 

Dr. Gurmail Singh Sidhu (CSU Fresno) 

Dr. Sukhminder Singh (Prof. Santa Clara Univ.) 

Dr. Surinder Singh Sodhi (Fmr Prof. Halifax Univ.) 

Dr. Atamjit Singh (CSU San Jose) 

Dr. Kulbir Singh Thind (California) 

Dr. Sukhbir S Kapoor (World Sikh Univ., London) 

Dr. Jasbir Singh Mann (California) 

Dr. Gurbax Singh Gill (Fmr. Dean Agr. Univ. Ludhiana) 

Dr. Balkar Singh (Fmr. Prof. Punjabi Univ) 

Dr. Jodh Singh (Pbi Univ) 

Dr. Mohinder Kaur Gill (New Delhi) 

Dr. Gurcharan Singh (New York) 

Narinder Singh (Ottawa, Author of Canadian Sikhs) 





CONTACTS: 

Dr. Jasbir Singh Mann, 714 895 1774, jasbirmann@aol.com 
Satnam Singh Johal, 604 307 3800’ sjohal@telus.net 

Dr. Gurcharan Singh, 516 993 6221, hfoundation@yahoo.com 
Dr. Kulbir Singh Thind, 510 386 5033, drksthind@yahoo.com 
Gobinder Singh Randhawa, 416 276 5303, 
Paramjit.Dhillon@ch2m.com 

Dr. PS Ajrawat, 301 590 0609, dr.ajrawat@khalistan.net 


For More Information Visit www.sikhpoint.com 


Click Events and Search by Religious Category 
He 
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678 
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof. 
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org 
(2) Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA 
Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually) 
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00 (Temporarily out of stock) 
3. Bachittar Natak— Bheta U.S. $10.00. Note: tems 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 
for postage. Please make checks payable to KTF of N.A. Inc. 
Books by Gurbakhsh Singh Kala Afghana available in India: 
4. Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543 
5. Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977 
6. Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572 
7. Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213 
Others Books available from Sikh Center Roseville: 
8. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage 
9.Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both 
10. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 
11.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 
12. Gurbani CD and SGPC publications FREE. We pay the postage. 
13. GAH Ge fase, famrst sar fA, fae Bheta $10.00 including postage 
Books and CDs available from other sources: 
10. SHABAD GURU CD, Contains SG Search Software, SGGS Darpan, Mahan Kosh, Gurbani Files of Gurbani CD.<hargopal@hotmail.com 
Being and Becoming a Sikh, by Dr. I.J.Singh, 2414 Capri Place, North Bellmore, NY <ijs!@nyu.edu> $15.00 US Incl. Postage 
. The Divine Truth & The Spiritual Power, by Harsimran Singh, 139 Glen Street, Glen Cove, NY 11542, www.divinepower.org 
. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’ www.gurugranthdarpan.com 
Jap, the essence of Nankian Philosophy, Institute for Understanding Sikhism, 4418 Martin-Plouffe, Laval, Quebec, Canada, H7W 5L9, E-mail: 
Sikhism@chahal.info , Phone: 450- 681-1254 Price: Canadian: $20, US $15, UK Pounds:10 
. Guru Granth Sahib- French Translation: Jarnail@sympatico.ca 
‘Thus Says Sri Guru Granth Sahib’, Revised and enlarged edition. Please send a self addressed envelope of size 9X12 with postage of $ 1.42 
and a donation of minimum $5 check in favor of Sikh Center Orange County, To Sawan Singh, 10561 Briar Lane, Santa Ana, Ca 92705. 
Your kind donations are used to print religious literature and this Bulletin. 





Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
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Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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